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WHO HEARD THESE SERMONS PREACHED, 

I respectfully and affectionately dedicate this book, 
in the hope that it may bear witness to our con- 
tinued interest in the good estate of the whole 
Catholic Church, and minister, in some measure, 
to the increase of that kingdom of " Our Father," 
which, for the last ten years, we have together 
been seeking to promote. 



J. W. LANCE. 
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Januaryy 1872. 



PREFACE. 



This is a book of sermons, not essays. They appear 
here pretty much as they were delivered ; having been 
taken down at the time in short-hand by one of the 
congregation, and so reproduced. One of them was 
written by myself, after I had preached it; but with this 
exception, they are extemporaneous discourses, as I have 
no doubt their colloquial and homely style will suffi- 
ciently attest. Of the defects of such a method, when 
presented in print, no one is more sensible than myself ; 
but as it was the expressed wish of my friends to have, 
in some permanent form, the identical sermons to which 
they had listened, I have ventured to put them in 
print in the form in which they now appear. Had I 
improved them, or tried to do so, to the extent to 
which they are susceptible of improvement, I am afraid 
those who heard them might scarcely recognise them ; 
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in which case I should have sacrificed good faith to 
an attempted accuracy of style which, perhaps, after all, 
I should have failed to reach. 

Should the book prove acceptable, as of course I hope 
it may, to a wider circle than that of my own con- 
gregation and other ifriends to whom I am personally 
known, it will be to me a source of much gratifica- 
tion. 

I have sought to turn each petition of the Lord's 
Prayer to direct practical account, urging to larger 
sympathy with all human interests, and closer com- 
munion with " Our Father," whose is " the kingdom, 
and the power, and the glory." 

Newfobt, Monmouthshibe, 
January, 1872. 
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I. 

Sunday y 8t/i October, 1871. 
** Our Father which art in heaven." — Matthew vi. 9. 

TT has been said that this prayer, called pre- 
eminently the " Lord's" Prayer, was not really 
originated by our Saviour, but was in use sub- 
stantially, if not in form, among pious Jews long 
before his time. If this were so, it would detract 
nothing from its value, and certainly be no reflection 
on the wisdom of the Great Teacher. Christ came 
not to destroy, but to fulfil ; to gather up and confirm 
all holy truth, that had gone before Him, so that, 
even of the fi'agments, nothing might be lost. As 
a matter of fact, however, we greatly doubt if it be so. 
Dean Alford affirms that the parallel cases instanced 
from Rabbinical literature are far too general to 
warrant any such conclusion. It seems to me that 
there arc certain unmistakable marks of Divine 
originality in the prayer. Look, for example, at its 
comprehensiveness ; is there any want, or aspiration, 
for the body, or the soul, that may not be included 
under one, or other, of these several petitions ? Mark, 
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also, its exceeding brevity — in less than one minute 
. the whole of this prayer may be recited. Some 
prayers may be comprehensive, but tedious ; others 
brief, but insufficient ; here is one that marvellously 
combines these qualities. Think, too, of its sim- 
plicity ; it is, as we know, in the tenderest relations 
of our households — 

** The simplest form of speech that infant lips can try/' 

and yet as profound as it is simple. Brevity may 
sometimes be obtained at the cost of simplicity ; 
technical terms may be properly used, conveying in 
a word to the educated mind that which it would take 
many words to convey to the uneducated. Here 
there is nothing technical, and, in a controversial 
sense, nothing theological. As to its devoutness, let 
it suffice, for the present, to note, that it begins with 
a prayer for the coming of the kingdom, and ends 
with an ascription of praise to Him whose the king- 
dom is. And looking at these things in their com- 
bination, and seeing in them marks of the Divine 
origin of the prayer, the question may naturally be 
asked. Is it intended as a liturgy? It has been 
affirmed that it was really jbo used in the time of our 
Lord and His Apostles. To this it seems to me 
sufficient to reply, that after the sermon on the 
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Mount, the disciples still asked, as recorded by the 
Evangelist Luke, " Lord, teach us to praj ;" that 
there are certain verbal variations in the two examples 
given, inconsistent with its liturgical use at the time ; 
that there is no mention of it in the Acts of the 
Apostles, or in the Epistles, and that it is not re- 
ferred to by any Church writer until the third century. 
But while from these things we conclude that there is 
no authoritative instruction, or example, for its litur- 
gical use, yet, as a matter of Christian liberty, of 
taste, and preference, we have not a wo^d to say 
against its being so used ; and if the vain repetition 
of it, so conspicuous, and offensive, in the Book of 
Common Prayer be avoided, there is much to be said 
in its favour. Speaking for myself, I object to it, 
tacked on, as it sometimes is, to another pr«,yer; it 
seems to me so complete in itself, that it is better 
to let it stand alone in its beauty and simplicity. 
Beverently and devoutly uttered at the close of our 
Sabbath-day services, is there not in it a large bene- 
diction of healing and rest ? Apart, however, from 
the liturgical question, another may arise as to its 
brevity. Are we in our petitions rigidly to imitate 
this ? We may say in reply, that it is a sound canon 
of interpretation of any part of our Lord's teaching 
to look at it in the light of His practice. If, for 
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example, I want to know what I am to understand 
by His precept about turning the " other " cheek 
when I am smitten, I can do so by observing what 
He did when He himpelf was smitten ; He did not 
turn the other cheek, but calmly said, '^ If I have 
spoken evil, convince Me of the evil, but if well, why 
smitest thou Me?" Or, if I would know in what 
spirit I am to take that other precept, " Give to every 
one that asketh thee," I note again that He, when 
asked, by one of the two contending brothers, to inter- 
pose in the matter of the disputed inheritance, refused 
altogether to do so, but gave, instead of a decision, 
a solemn lesson, in the parable of the rich fool, upon 
the sin, and folly, of covetousness, worth more than 
the whole of the inheritance to either of them. So 
if I want to know how I am to understand this 
teaching concerning brevity in prayer, I turn to the 
Lord's own supplications, and I find one on record 
much longer than this, and, in one instance, I am told 
He continued all night in prayer to God. I find, 
then, in the Lord's Prayer not a model to be slavishly 
followed in the letter, but an example devoutly to be 
aimed at in the spirit ; distinguishing, as Augustine 
puts it, between the " much speaking " in prayer, 
which is always to be condemned, and the much 
praying which is to be condemned never. But why 
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not, some will say, dispense with speaking altogether, 
and pray only in the spirit? Are there not songs ' 
without words ; then why not prayers without words? 
To this we oppose our Lord's " When ye pray, Say ! " 
The body without the spirit indeed is dead, but the 
spirit also must needs take to itself a body that it 
may express itself and live its full and proper life. 
Inward and spiritual graces must have outward and 
visible signs. Even in household life, it is not 
enough to say that tenderness and affection are in 
your hearts, they must clothe themselves in words 
and deeds, or they will droop and die. None of us 
is so spiritual as to be able to dispense altogether 
with signs, symbols, and types. 

" See thou that countest reason ripe 
In holding by the law within 
Thou fail not in a world of sin 
And even for want of such a type.'* 

Yet one word more, upon this gracious form of 
invocation; we are not only permitted, but com- 
manded, when we pray, to say '^ Our Father;" and 
but for this command the permission might be insuffi- 
cient to overcome our diffidence when we address the 
Majesty of God; for he who has not some times 
trembled when he has tried to pray, knows little of 
the solemnity of prayer. 
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In looking more closely at this sacred invocation 
see first how it involves the exercise of strong faith. 
" Our Father which ar^," not which wast, or which art 
to be. He that cometh to God must believe that He 
is, and simple and obvious as this distinction seems, 
I am persuaded that many a devout mind, finds here 
a real difficulty. We are so apt to live in the past, we 
go back into the world's twilight, we hear the voice 
of the Lord God talking with Adam in the garden, 
we rise up with Abraham when he obeys the heavenly 
call; we stand with Jacob at the brook, when he 
wrestles all night long with the angel ; we invest all 
Bible-story with so sacred a halo, that even secular 
things recorded there, and the lives of bad men as 
well as good, seem to have a touch of sanctity about 
them because they are, as we say, " scriptural." I am 
not finding fault with this ; so long as it is intelligent 
and devout I honour it; happy is the man who forgets 
himself and loses himself in his Bible, and lives some- 
while devoutly in the past But faith, if it is to be 
strong, and practical, must live out of the Bible as 
well as in it, and realise even now, that our Father is 
the living God. To some minds, perhaps to all, it is 
easier to live in the future than in the present. The 
end of the world, the last judgment, the great white 
throne, these things we can and we do believe in, but 
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our life is in the present! Here are we men and 
women with our hunger and our thirst of to-day, and 
all our souls' need of to-day^ and we are living in the 
past and living in the future, but the present with its 
divine relations to us, this we cannot realise ! The 
fact is we live in a dull, mechanical, routine, yet self- 
asserting world. We live in our counting-houses, our 
offices and our shops, where the angels never come, 
where no miracles are wrought, and where we have 
no time to think about the invisible ; especially when 
such palpable ledgers are before us. '^ Our Father 
which ar*^," this is the victory of faith that overcometh 
the world, not overcometh it so that it lies dead and 
cumbrous at our feet, but subdued, and subservient, to 
our best, and highest, interests, consecrated and sanc- 
tified by the Spirit of our Father in heaven. 

See again what a lesson of charity ,^ divine and 
human, v^e have in this prayer. It has been said 
that as there were two tables in the Law of Moses, 
the heavenly and the earthly relations of human life, 
so we have in this prayer a corresponding distinction, 
the mediating clauses being found in the petitions for 
bread, and the forgiveness of sins. ' But it seems to 
me that we have this in the very outset, even in 
the invocation itself. Thou shalt love the Lord thy 
God with all thy heart, for is He not thy Father? 
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Is there anything that more strongly appeals to 
devout and reverent aflfection than this tender word ? 
Nothing, to my mind, more fully puts the stamp of 
Christian originality upon the prayer, than the pre- 
senting of God in the very outset in this relationship. 
I do not say that the Majesty of Heaven is not to be 
addressed in any other term. He is the High and 
Holy One that inhabiteth eternity. He is God blessed 
for ever and ever, and we reverence all His names, 
but " Our Father " is essentially, almost exclusively. 
Christian, for it was given us by Christ himself. 
You tell me that the thought and the word are in 
the old covenant as well as the new. I answer, 
very slenderly and exceptionally. We have leamied 
to quote cert.ain memorable passages of the Old 
Testament so frequently, with this term in them, 
that we have deceived ourselves as to their recurrence. 
The fact is, it is used only by the poets and prophets 
— ^men always in advance of the thought of their 
times — ^used by them passionately, prompted by 
strong emotion, and at long intervals between each 
such gracious utterance. David, after he had been 
forgiven his great sin, said, in the 103rd PsaJm, 
•^ Like as a father pitieth his children, so the Lord 
pitieth them that fear Him," and then the centuries 
roll on, and Isaiah says, " Doubtless Thou art our 
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Father, though Abraham be ignorant of us." Once 
more the ages lapse, and Malachi, representing the 
Divine relationship, is taught to say, " If I be a 
father, where is my honour?" These are all, or 
nearly all the Old Testament instances of the use 
of this term. The Jew's idea of God was that of 
the awful, and unapproachable. Majesty. The name 
Jetovah was too sacred to be uttered by any human 
lips, and such was his reverence for it, that if a piece 
of waste paper, soiled and torn, lay loosely on the 
ground, it must not be trodden on, or lightly cast 
aside, lest peradventure the unutterable name should 
be written upon it. " Our Father," is altogether 
foreign to the current of Jewish thought Christ has 
given it to us, and to all men, and we will keep it and 
cherish it for ever ; for to all men we say unhesi- 
tatingly it belongs. If the exigencies of your 
theological system would limit it, we are sorry for 
you. But can we not qualify and tone down and 
take away something of its breadth from this ex- 
ceeding broad " Our Father," as we have done in 
some other instances with certain words — such as 
shewing, for instance, that the world which God 
so loved, is not the world, but only a very small 
part of it ? Can we not limit this " Our Father " 
to the disciples, or to the Jewish people or to the 
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Church? I think not: I hope not. Perhaps the 
Apostle Paul knew as much about this matter as 
the most learned doctors of our time, and I find 
that when he is addressing heathen men, stoics, 
epicureans, and so on, he calls them all God's 
children, himself one of the great family. "As ^ 
certain of your own poets have said " — see how 
like his great Master he discerns, and confirms, truth 
wherever it is, and from whatever source it comes 
— " We are also His offspring." And this doctrine 
of the universal Fatherhood of God is used by him 
s[s the solemn protest against idolatry in all its forms. 
"For as much as we are the offspring of God we 
ought not to think that the God-head is like unto 
gold or silver," etc. This lesson of charity and 
universal brotherhood, beautiful as is, is by no 
means easy of being learnt by heart. It is not 
difficult, indeed, for us to pray for all nations, and 
sincerely to wish them well ; to recognise in the 
bushman, the Hottentot, the negro, a man and a 
brother, especially if he is not here ; or, if we are 
patriotic, to embrace with fervour all the countrymen 
of our nation ; or as good citizens we wish well to all 
the inhabitants of the town in which we live; as long 
as our charity goes far a field, and deals with the 
abstract and the general it is easy enough, but when 
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it comes close home to us, and a particular instance 
is pressed upon us, then to recognise the brotherhood 
of each one, and including each, and remembering 
each in our prayers, to say with sincerity " Our 
Father," — :this is quite another matter. It is easy to 
be charitable to the people, who are a great way off, it 
is hard to do so when we come in contact with them. 
The Indian, the negro, the rude barbarian, how 
unctuously we can pray for these, as they walk their 
golden strand ; but the town counsellor who annoyed 
me yesterday, the shop-keeper who will persist in 
under-selling me, the pew-holder whose presence is 
an offence to me, how shall I say " Our Father " 
when I think of these ? My friends, this is the lesson, 
I counsel you to learn it, and to learn it well. 

But of course there is a spiritual relationship in 
which with a deeper and holier significance we use 
this term. It is by the Spirit of God within us that 
we cry " Abba, Father," when born again into the 
kingdom of heaven. It is this spirit that teaches us 
lovingly to embrace the whole spiritual brotherhood, 
and to pray to our Father for the good estate of the 
whole Catholic Church. If I am asked to draw the 
line somewhere, I flatly refuse to do anything of the 
kind. Some draw the line at baptism, and regard 
the unbaptized as left to what they call the imcove- 
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nantod mercies ; these, be it observed, are not the 
Baptists especially, for, paradoxical as it may seem to 
some of you, these have not made more of baptism 
than the other sects, the quakers only excepted, nor 
half so much as some. Whether of the two men I 
ask you, makes the most of baptism, he who says it 
is nothing more than an outward sign of an inward 
grace, quite valueless except when adopted by a 
conscious and voluntary agent, or he who says there 
is something in it even when applied to an invo- 
luntary and unconscious infant, that gives it a real 
value? The doctrine of the Church of England is, 
as I read it in the Book of Common Prayer, that we 
are bom into the world the children of the devil, and 
are made, not simply declared, as Robertson of 
Brighton puts it, by baptism the children of God. 
I am quite aware that there is a party in the Church 
of England which denies this, but there is another 
party which as stoutly affirms it. The common sense 
reading of the Prayer Book, seems to me to be in 
favour of those who affirm, while for myself it is a 
doctrine which in all its aspects I heartily abhor. 
To my mind, baptized or unbaptized, we are all in 
the simple natural sense, children of our Father, and 
equally so as to the Christian brotherhood, not by 
baptism, but by faith in Christ Jesus, without any 
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touch of sacramental efficacy' whatever, which, as it 
seems to me, consciously or unconsciously, lies at the 
root of all infant baptism ; most sincerely repudiated 
I know by numbers who practise it, but nevertheless 
as it shapes itself to me fundamentally there. On 
the whole, my counsel to you, my friends, is this, that 
irrespective of all ordinances, all forms of Church 
government, and all human creeds, you cling closely 
to the broad and tender charity of " Our Father." 
Never mind what the Romish Church, or the Anglican 
Church, or Presbyterian standards may say, these 
are all human, and therefore hold them, so far as you 
do hold them, with a loose hand; but " Our Father" is 
certainly divine, therefore grasp it, and cling to it as 
you cling to life itself. 

Let us note also here, how much of earnest 
personal endeavour, as well as faith and charity, is 
implied in the recognition of devout acceptance of 
this relationship. If He is our Father, if we have 
been redeemed by the blood of His Son, and sanc- 
tified by His Holy Spirit, let us live as becomes the 
children of His household, and most scrupulously 
guard against everything inconsistent with the dignity 
of our position, or hurtful to the interests of the 
family at large. Even in earthly connections there 
is something in blood, in lineage, in ancestry. " If 
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the faith that is in thee dwelt first in thy grand- 
mother Louis, and thy mother Eunice, see that thou 
dost nothing which shall dishonour thy spiritual 
nobility and rank. It is a shameful thing for the son 
of an illustrious king to demean himself to the level 
of the brutish and the ignorant The King of kings 
is thy Father, be thou manifestly a prince of the 
blood royal. Let us endeavour through faith and 
charity to attain, somewhat at least, in likeness to our 
Father. 

Moreover, what strong ground of confidence is 
here that all our wants will be supplied, all our life 
guided, and all the joy of future life secured, by our 
Father's care. All things are ours, for He is ours ; 
and all things are subject to His control. There is 
an unworthy notion of God that has degraded Him, 
making Him the subject of human passions, caprices 
and sins ; and philosophy, in its reaction from this, 
has cut Him off from all human interests and sympa- 
thies, representing Him as dwelling apart in cold 
isolation from His creatures ; but the good news of 
the kingdom, while teaching us to reverence, and 
hallow, the great name, teaches us also that He is our 
Father, and that He careth for us. If there are 
some earthly parents without natural affection, es- 
tranging themselves from the interests of their 
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children, careless of their happiness, and seeking only 
their own, this is happily the exception, not the rule. 
Children may forget and forsake their parents, but even 
when they do so, what manner of parent is he who 
will forget and forsake his child! This is that 
" earthly rule which doth hkest shew to heaven's." 
We have often told and will tell again, those touching 
stories of children who will go down the darkest 
mines if " Father " will but hold the rope, and who 
will sit unmoved in the crudest and wildest stormsj 
if he be at the helm. We will not recite these stories 
now, but will think of them and let them help our 
confidence in Him who is the strongest, best, and 
tenderest of pai*ents. All the events of life are plas- 
tic in his hand, disposed by Him to finest issues, and 
subdued by the melting force of love. Unseen, un- 
known by us, all things about us, visible or invisible, 
are controlled by Him. 

As the gracious Herbert says, — 

" More servants wait on man than he'U take notice of. . . . 
For us the winds do blow ; 

The earth doth rest, heaven move and fountains flow. 
Nothing we see but means our good. . . . 
The stars have us to bed ; 

Night draws the curtain which the sun withdraws : 
Music and light attend our head." 

Aspiration for our heavenly home is also clearly 
here. " Our Father " is in heaven, not that we are 
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to think of Him the Omnipresent as being locally 
more in one place than another, for we are in Him 
with our life, motion, and being. Heaven, thank God, 
is not far off. Literally the plul*al form "the 
heavens " is here used, and Augustine speaks of the 
heaven of our Christian social life, the heaven of the 
lowly heart, the heaven of prayer, and so on. Never- 
theless, we will still look up ; let the logic be as it 
may, the instinct is imperial. " Unto thee, Lord, 
do I lift up my soul." " My Father's house on high, 
home of my soul how near," these are words 
of comfort and of cheer we will not willingly let 
die. In faith we will look up to Him. Harassed and 
worn as we may be in this low dubious world, we 
will look up to Him and reach above the garment's 
hem, gathering our charity from His large and 
loving heart. And when our hearts are sorest and 
saddest, and when in sympathy we travail with the 
sore woes and sins that aiBict our brothers, we will 
roll our burden on the Lord, we will trust JBim 
where we cannot trace Him, and let the " larger 
hope" quell the promptings of despair. We will, ask 
Him to satisfy us with His likeness, we will seek the 
boldness of a child at home, and journey on through 
all our devious way, until we find the open door to 
the palace of " Our Father " who is in heaven. 



/ 
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Sunday, 15th Oct., 1871. 
" HaHowed be thy name." — Matthew vi. 9. 

TTT^E spoke last Sunday morning of the originality, 
the comprehensiveness, the brevity, the sim- 
plicity, and the devoutness of the Lord's Prayer ; we 
inquired whether there was reason to suppose that it 
was intended for liturgical use, and came to the con- 
clusion that while for this there is no authoritative 
precept, or example, yet that as a matter of Christian 
liberty, it is perfectly open to any church, or churches, 
so to use it, if their taste, and preference, prompt 
them to do so. As to its brevity, we distinguished 
between much speaking and much praying; con- 
sidering the instructions given by our Lord, in this 
example as intended, rather to guide us in the spirit, 
than to bind us to the letter. We found in our 
Lord's "^when ye pray say" a command, as well as 
a permission, and discerned in it a power to overcome 
our diffidence, together with a note of warning, lest 
we should deem the spirit of prayer sufficient, apart 
from any expression of the same ; and so the spirit 
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itself droop, and die, for want of its outward sign. 
We found this prayer to be a test of faith towards 
God, and charity towards man ; " Our Father which 
art." The past we believe iii,^ and in some sort 
reverence ; the future we anticipate, and hope for ; but 
in the present is our life. As to tlie broad charity of 
the petition, we took coimsel to the effect that the 
Divine Creed embodied in " Our Father " should be 
clung to as our very life. We found in it also the 
ground of holy endeavour, and of trust ; confiding in 
our Father, we seek to be like Him, and in our 
warmest aspirations look always to our heavenly 
home. So far however, we have dealt only with 
the invocation, not with the prayer; to-day we 
enter on the prayer itself. And the first thing 
that strikes us is, that it takes the form of direct 
petition; and so, surely, should it ever be with 
prayer. There are some prayers which are beautiful 
and suggestive, at once thoughtful and devout, and 
yet, strictly speaking, are scarcely prayers at all. 
Descriptive, and discursive, they should be called 
meditations rather tlian prayers. Thanksgiving, 
praise, and confession of sin, may indeed mingle 
with petition, and so fitly make up prayer ; meditation 
should be confined to our private devotions, not 
seeking to find its place in public worship. In our 



HALLOWED BE THY NAME. 19 

supplications we cannot be too direct, and simple, in 
asking for such things as we have need of ; and we 
should ask so explicitly, as that all, who are joining 
in the worship, should understand what things are 
asked for. 

But here the question may arise, do we really 
know what we are asking for when we pray, 
" Hallowed be Thy name ? " Let us try, then, at 
once to understand what is meant by the " name." 
Surely not simply the title, the word upon our lips, 
with which we address the awful majesty of God; if 
this were all, then the prayer might resolve itself 
simply into a petition that the name should not be 
-desecrated by common, and vulgar, use. 

Certainly more than this is meant. By the name 
of God we imderstand our perception of His being. 
His attributes. His character and purposes to the 
children of men. The name is the revelation of 
Himself, so far as He has been pleased to give it from 
the imfathomable abyss of His own infinite, and, 
therefore to us, incomprehensible nature. For as to 
what God absolutely is, that we cannot fathom ; what 
He is relatively to us we know in Christ Jesus, who 
is the Word through which He has spoken. Perhaps, 
in this distinction, between the absolute, and the rela- 
tive, may be found the harmony between certain 

c2 
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passages of Scripture verbally in conflict with each 
other. " No man hath seen God at any time, nor 
can see Him ;" and yet, saith Christ, " He that hath 
seen Me hath seen the Father." To know Him thus 
is life eternal ; to be ignorant of Him thus is confu- 
sion, darkness, death. As to ignorance being the 
mother of devotion, we utterly reject the thought. 
If there is a kind of blind devotion fostered by it, it 
is quite alien to that which our Father seeks at our 
hand. The homage of the heart, intelligent and 
spiritual, this is acceptable to Him. Ignorance of the 
name of God is at the root of all superstition, of all 
cruel, and degrading, rites. Ignorance confounds God 
with His creatures ; it reverses the true order, of man 
made in the Ukeness of God, and from its own 
darkened heart sees God in the likeness of man. The 
genesis of idolatry is this ; first, it likens God to what 
is highest in His creatures, then to what is lower, 
then to the vilest, and the lowest, and, descending 
from the human to the bestial, it likens Him to four- 
footed beasts, and creeping things; and, sinking to 
the lowest deep of all, to the great spirit of evil him- 
self, before whom it crouches, and trembles, whom it 
tries to propitiate with hateful orgies, and cruel sacri- 
fices, when it dares to approach him, or from whom 
it slinks away in abject, servile terror. Oh I God, 
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our Father, rescue Thine own name, redeem it from 
these foul distortions, let Thy light so shine that men 
may see Thee as Thou art, " Our Father," and know 
Thee in Thy Son, Jesus Christ, whom Thou hast 
sent. On such a theme as this we must needs turn 
our preaching into praying. 

This prayer inculcates the profoundest reverence, 
teaching us, at once lovingly, and devoutly, to use the 
sacred name, remembering always that it is sacred. 
" Father " is, indeed, our familiar household word, 
and there is a sacredness even in its earthly associa- 
tion, but, lest this last-named should not be sufficiently 
remembered by us — lest the familiarity of the term 
should breed, not, indeed, contempt, but lead us, to 
some extent, to be wanting in reverence, — our 
Saviour blocks, and bars, the way at the very outset 
by teaching us, when we have said '' Our Father," to 
cry '' hallowed be Thy name." 

In our worship, too, what a lesson it teaches us as 
to the disposition of our hearts towards Him whom 
all heaven adores. We are but dust and ashes in 
His sight; and, if it stood revealed, intolerable would 
be the glory of God. In our approach to Him, the 
stammering tongue, and quivering lip, and moistened 
eye, will often become us better than the glibest, and 
the roimdest, form of speech. As for " fine prayers," 
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we shrink from them ; the lowly heart finds its best 
utterance in the simplest forms of words, so that they 
be but reverential and devout. The faintest touch of 
familiarity, the least hint of irreverence in our 
approach to the mercy seat, is, to a spiritually culti- 
vated mind, simply shocking and distressing. Better 
the stalest repetition, the dullest and the oldest pla- 
titudes, than the most startling originality gained at 
such a cost. 

As to aiming at efiect, as to any intellectual search 
after new forms of speech, or resolute determination 
to evade the old ones, all this seems to me incon- 
sistent with the spirit of reverential prayer. The old 
and, well worn, forms of speech will be good enough 
if the new emotion do but fill them with its tide of 
life. If indeed the Spirit that maketh intercession 
for us, when we know not what we should pray for - 
as we ought, should kindle within us the aspiration 
of a new, and larger, life, and if He who is the Word 
should clothe those aspirations with a fresher, and 
purer, language, be it so, for these are heavenly gifts ; 
but mere strivings for effect, these are of the earth 
earthy, and even where the keenest intellect employs 
them will still be dull, and lifeless. We may extend 
this thought, too, concerning the reverence which 
should surround the " name " from praying to 
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preaxjhing, and indeed to every part of the service. 
For when' we meet, if indeed we meet to any pur- 
pose, is it not always in " Thy Name." In our 
hymns of praise, in our reading of the Scriptures, 
is not the " name " still the central thought, and 
power! And is not all' we do meant to hallow it! 
Praise is comely, but in our songs, let us not sub- 
stitute sound, for heart, nor mistake a mechai^ical 
vehemence for the fire of poetic passion. And when 
we read the " Word," let us not be satisfied with 
accuracy of expression, as to the letter, but devoutly 
seek beneath it the life which is the " Word " indeed. 
It is quite possible for a congregation to be decorous, 
so far as externals are concerned ; no want of taste 
which shall offend, even the most fastidious, and yet 
beneath all a cold, and heartless, worldliness dishonour- 
ing, instead of hallowing the name. I do not under- 
value the external signs of worship ; decently, and in 
order let all things be done, but he is no true wor- 
shipper who thinks that by these alone he enters 
within the kingdom. I must for a moment magnify 
my office, the preaching sho\ild be reverent. I do 
not care much for what is called the " dignity of the 
pulpit," which seems to me often to be only another 
name for the starch of the pulpit ; and indeed, in my 
own inmost thoughts, ^m no friend to pulpits at all ; 
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but when I consider the gravity of the theme we 
Imndle, all trifling, with whatever mock solemnity it 
may clothe itself, is to be utterly despised. But 
there is a responsibility here, resting upon the hearer, 
as well as the preacher ; let the one reverently preach, 
the other reverently hear ; for even when we fail, as 
preachers, to reach to the height of our " great argu- 
ment," as fail we often do, for who is sufficient for 
these things, yet, still it is about the " name " that 
wo are speaking ; it is to hallow this that we are 
aiming, no matter what the topic, or how varied the 
illustration. Let the hearer bethink himself, too, how 
often the dulness of the preacher might be banished, 
how oflien he might be *' enlarged " by the quickening 
stimulus of reverent sympathy, communicated to him 
by the thoughtful, prayerful listener. Anything like 
visible weariness, or restlessness, any unseemly atti- 
tudes, or gestures, anything, in short, that attracts 
notice, and distracts attention, on the part of others, 
is most strongly to be condemned. 

" When once ihy foot enters the Church, be bare. 

God is more there, than thou : for thou art there 

Only by His permission. Then beware, 

And make thyself all reverence and fear. 

Kneeling ne'er spoilt silk stocking : quit thy state 
All equal are within the Church's gate.'* 

Let us carefully note here, that this first petition 
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aims a death blow at human selfishness. Selfishness 
is, to all intents and purposes, man's original sin. 
Define selfishness, and what is it ? Briefly, is it not 
this ? man's will put in the place of God's law. Is 
not this the original sin, the bitter weed that grew up 
among the flowers of Eden ? God gave a law and 
man put self-will in its place; self in the place of 
God. And is not all sin, through all time, and in all 
its phases simply the weary repetition of this one 
act? The fact is, sin is the flattest, stalest, most 
monotonous thing in the world ; without one true 
touch of music in it, it harps upon the old string, 
and sings its dismal song, " My will not Thine." 
And see what comes of this infidelity towards God, 
namely, infidelity towards man. My will, paltry and 
pitiful, in place of lai*ge human interests. Self first, 
and before all things. Joy, peace, comfort, of all 
around may go, but self shall stand — that is sin — in 
its essence, and deadly root; and in the flower, and 
the fruit, it bears. Harbouring dark thoughts of my 
Father in heaven, how shall I be gentle towards my 
brothers on the earth? Not hallowing the great 
name, which is above every name, how shall I care 
for the lesser names in the category of human 
life? 

Now, I say that the place which this petition oc- 
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cupios, staiulinf^ as it does first of all, bears solemn 
and oxpostiilatory, witness against oar self-assertion 
and our self-love. There is proof in it too of the 
Divine origin of tlie prayer, for had it been human, 
would it not, after the invocation, have put human 
interests before the gloiy of God ! Human interests 
are indeed distinctly recognised in this prayer, but 
thoy take a lower i)lace. Bread and salvation come 
after the name, and the kingdom. This is Divine, not 
human, teaching. Ask the world to teach you how 
to pray ; get at the first article of its creed, and it 
will say, " Bread is the thing to be prayed for first of 
all, for you munt live." Ask the Church to teach you 
how to j)ray ; get at the first article of its creed, and 
it will teach you, alas, in too many instances, that 
the first thing of all to be sought, and in too many 
cas(?s the last thing also, is the souPs salvation, for 
you must live. 

iUit, what says Christ? What puts he first of 
all ? Not broad, not salvation, but " hallowed be 
Thy name."* I quite know that through the ruin 
of the fall, miserable sinners, first awakened to the 
sense of sin, must needs ciy, " God^be merciful to me, 
a sinner ; " but in that very cry, substantially, and 

* " We must subscribe to this ere we are allowed to ask for our 
daily bread, or the forgiveness of our sins." — Andrew Fuller. 
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implicitly, is the hallowing of the great name; 
avowedly, and explicitly, hallowed by every sinner that 
18 saved, for in this great name is salvation, and not in 
another. There are some poor miserable creatures,-^ 
Christians, I think they call themselves, — whose one 
concern is, as they say, to save their souls. I am 
very sorry for them, especially as I am afraid they 
never will succeed, for salvation is, as I understand 
it, of the Lord. When once a man is brought to 
this, that from the depths of his soul he can sincerely 
say, ^' Our Father, hallowed be Thy name," and see 
that name revealed, in His beloved Son, is he not 
already saved ? 

But now the question forces itself practically upon 
us, how can we hallow that name ; how can we do 
this as the persistent purpose of our lives. Shall we 
do so in our public worship by a mechanical, though 
perhaps artistic, ritualism? Shall we invoke the 
cunning aid of the mason, the carpenter, the uphol- 
sterer ? I do not deny that these have their place ; 
hewers of wood, and drawers of water ; but let us 
keep them in their place, for when exalted to a 
higher rank, ^their profitable service is gone. A 
mechanical ritualism ! Yes, we know what came of 
that in the old time ; we know how spiritual-hearted- 
ness died out among the Jewish people; they 
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lionoiirod God with their lips, but their heart was far 
from Him. Shall we hallow it by separating our- 
selves from human interests, and sympathies, and 
thinking only of the name itself? We know what 
has come of that, we know how the cloister, the con- 
vent, the cave, have been associated with the grossest, 
and darkest, perversions of the name, the world has 
over seen. No ! we shall best hallow it by a worship 
that is at once simple, and devout, and a life trustful, 
and pure. Let us gather instruction from the 2nd 
chai)tcr of the Epistle to the Romans. " Through 
you," says the great Apostle, speaking to the Jews, — 
the great religious professors of his time, — " through 
you the name of God is blasphemed among the gen- 
tiles." And why? because thejp theory, and their 
practice, were in dismal conflict with each other. 
Abhoring idols, they yet committed sacrilege. How 
often do we bring dishonour upon the name of Christ, 
by conduct quite un-Christ-like. If we hallow God's 
name at all, it must be by a hallowed life ; not our 
church-life only, but our home-life too, our life of 
business, and our life of pleasure. We may hallow 
it, in some sort, by submission to His will, by believ- 
ing in His wide, and gracious, providence even when 
in this respect, our faith is sorely tried. When great 
disasters fall on certain portions of the human 
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family, when human life seems cheap, when such 
things happen, as those of which we hear just now, in 
Chicago, where, from the merest accident, or if you 
will, carelessness of one, deep ruin comes upon the 
thousands, and the cry of a great sorrow^goes up to 
heayen, yet seems unanswered, it is hard to believe 
that our Father looks upon all this and yet permits it 
still to be ; hard, but not impossible. There is, we 
know, some solution, though we cannot reach it, of 
all the mystery of permitted evil, in all its forms. 
Our Saviour saw it all, with the keen eye of His 
own omniscience, and fathomed it with a plummet 
which never yet has been within the reach of 
our hand ; and yet He looked on calmly, and 
told the disciples of a joy that they should share 
with Him. Yes there is — there must be — some- 
where a key to the unlocking of this great puzzle. 
We will learn to wait. What we know not now we 
shall know hereafter ; even so. Father, for so it 
seemeth good in Thy sight. And in our own per- 
sonal anxieties, let us learn to be submissive too. If 
He chasten us, is He not our Father ? and what Son 
is He whom the Father chasteneth not ? If He seem 
to cross our path, and obstruct our way. His name is 
still the guarantee that He doeth all things well, in 
wisdom and in love. We can hallow the name, not 
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only by submission, but by deeds of charity, gentle- 
ness, and love, by practical benevolence, such as shall 
reach, and succour, the afflicted. The great name we 
l)car, and after which we are called, stands associated 
with peace, on earth, and good will to men. Where- 
over there is a wrong to be redressed, a sorrow to be 
lioalod, a burden to be lightened, there let us go, and 
go in the name of our Fatlier. Never, for one 
niomont, let us dream that the name is too sacred to 
bo brought into contact, even with the lowest and the 
vilest^ Christ died uj)on the shameful cross ; once it 
had a name, below all other names, of infamy and 
dishonour. Christ touched it, and redeemed it horn 
that lowest depth of shame, and made it a symbol, 
of honour, and glory, according to the mighty 
working whereby lie subdues all things unto Him- 
self. Our Father's name will never suffer by 
bringing it down to the low level of our poorest 
humanity. Reverently, tenderly, yet freely, will wo 
use it, carrying it everywhere, even to the heathen, 
as Paul did to the idolatrous Athenians, telling them, 
telling all, that He is their Father, who careth for 
them. 

Perhaps, after all, we must come to the conclusion 
that we cannot hallow this great name, or at least, 
but very feebly do so ; and, therefore, our Saviour 
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puts it before us, not in the form of a duty, though 
that of course also is implied, so far as we can attain 
to it, but rather as a prayer. God must take care of 
His own name. He has done so, and He will do so. 
He has glorified it in His Son Christ our Saviour ; 
this was the very end for which Christ came into 
the world ; His prayer was ^' Father, glorify Thy 
name." See how, where Christianity has gone, the 
name has been redeemed; how the false, and dark, 
and cruel, names have died out, and the true one 
which reveals Him as love, is gradually taking their 
place. Gradually, we say, for as yet this knowledge 
is but partial. righteous Father, the world, as.yet 
knows Thee not, and even Thine own children do 
but dimly comprehend. Some of them are thinking 
of Thee, still, as a hard Master, not knowing the 
tenderness, and gentleness, of the yoke of Christ. 
Some of them have scarcely realised their sonship, 
and are asking Thee to put them among Thy hired 
servants, while yet all the house is open to them, and 
the banquet of Thy love is prepared. Some of them 
by contending factions, by party spirit, by jealousies 
and envyings, live as if they were not brothers, and 
lift up their own poor shibboleths as if thei/ were 
sacred names. Lord, gather all Thy children 
into one. Tenderly, patiently, yet freely, let them 
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invoke Thy name ; let them hallow it by mutual 
love and reverence ; and when they feel how weak 
they are to do so ; when they often fail and stumble ; 
when they are humbled and abashed, and can 
scarcely claim for themselves a name among Thy 
chosen, then let them betake themselves to prayer, 
and cry, in the unity of the Spirit, " Our Father, 
hallowed be Thy name," # 
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Sunday, 29th October, 1871. 
*• Thy kingdom come.*' — Matthew vi. 10. 

/^N two previous occasions we have seen that the 
name by which God chiefly delights to reveal 
Himself, in His well-beloved Son, is that of " Our 
Father ; " and that this name, though familiar and 
endearing, is to be used only with profoundest re- 
verence. " Our Father " is familiar, but " hallowed 
be Thy name " bars, and blocks, the way to a fami- 
liarity that has in it any, even the least tinge of 
irreverence ; we saw also how this petition, standing 
as it does, at the top, and forefront, of all, coming 
before the prayer for bread, and the prayer for 
forgiveness, aims a deadly blow at our selfishness by 
cutting at its very root. 

Selfishness we defined as consisting in this — self- 
will put in the place of Divine law — that, is man's 
original sin. When our Saviour thus teaches us to 
pray, ^* hallowed be Thy name," He puts God, and His 
kingdom, in the first place of all. 

D 
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As to how we can hallow the name, we came to 
the conclusion that so far as we can do so at all, it 
must be by life ; not so much in public services, 
not by even the npblest, and purest, forms of worship 
can we hallow it, as by adorning the doctrine of Grod 
our Saviour in all things. And yet, when we have 
done all we can do, it is not much : we are still 
unprofitable servants. God must take care of His 
own name ; if it is to be hallowed. He Himself must 
do it. He has done so by redeeming it, in the person 
and work of Jesus Christ our Lord, from the corrup- 
tions, and lying vanities, that had gathered around it. 

And now this morning as to this petition, " Thy 
kingdom come." The first point I shall bring before 
you is this, that the relationship in which God reveals 
Himself to us, namely, " Our Father," underlies, and 
supports, all relationships, whatever, in which He 
may stand to us ; it is not first the King, and then 
the Father, but first the Father, then the King. In 
books of controversial theology, we hear sometimes 
much about the rectoral character of God; we are 
told that He is a Magistrate and a King, and that He 
rules as such. All this may be very true, and doubt- 
less is so, but let us clearly understand that first of all 
and chiefly stands this relationship, " Our Father." 
Indeed, earthly governments correspond to the Divine 
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in this respect, for, if we read history backwards, if 
you trace it step by step to its source, — a profitable 
method sometimes as I am inclined to think, — ^you 
will find that through all forms of government, you 
get at last to the patriarchal ; from the nation to the 
tiibe, from the tribe to the family, from the family 
to the head of the tribe. This is the origin of all 
monarchical forms of government — the Father, the 
Patriarch, the King. Therefore I say that in the 
Divine rule, first of all, as underlying all that is 
kingly, all that savours of the royal, or of the magis- 
trate ; underlying and supporting all this, comes this 
tender and gracious relationship, " Our Father who 
art in heaven." 

Christ does not teach us, first of all, to address God 
as the Great King, and then presently to find out 
that He is our Father, but first of all to address Him 
as our Father, and thus are we prepared for the 
reception of the great kingdom. 

Another point to which I call your attention is : 
that the hallowing of the Divine name comes also 
before the prayer for the coming of the kingdom. 
And indeed, we may say of what use would it be 
that the kingdom should come before this? Or, to 
put it more correctly, how is it possible that the 
kingdom should ever come, in the true and proper 

d2 
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sense, apart from the hallowing of the name ! For 
what is the kingdom ? Is it simply that great force 
by which God rules this world, and all worlds ? Not 
so, for that is come already ; established, immovable, 
altogether beyond the reach of our prayers : that 
never needs to be prayed for. There is surely some- 
thing different from this ; the kingdom of God is 
righteousness and peace and joy in the Holy Ghost ; 
and how can that kingdom come apart from the 
hallowing of the Divine name. We can indeed con- 
ceive, in the matter of earthly rule, that a sovereign 
may take his place, legitimately, upon the throne, 
and that he may rule, after a certain fashion, when 
neither reverence nor love stands associated with his 
name. A day will come, probably, in the order of 
God's providence (and may that day be far distant), 
when Albert Edward will take the place of Queen 
Victoria, and reign as monarch of this British Em- 
pire. And therefore our prayer, Sunday after Sun- 
day, that God would bless the Prince of Wales, is no 
hollow, withered, and empty form ; no servile homage 
to the custom of another Church, no unctu6us flattery 
to a royal house ; but what it is, or ought to be, is 
this : a simple, earnest, and sincere prayer to God, 
according to the direction of His Word, by His servant 
Paul, that prayers, and intercession, be made for 
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kings, and for all that are in authority, that we may 
lead a peaceable and Godly life; and that espe- 
cially upon this prince, now living in our midst, 
the mantle of his illustrious father's spirit may fall 
and compass him all round about ; that the virtue 
and purity which have always adorned, and do still 
adorn his mother's court, may distinguish his future 
reign. Our prayer to Almighty God even now is 
this, that he may live so manly, noble, and pure 
a life ; that he may be such a hater of all that "is 
mean, and base, and licentious as to gain the people's 
confidence, and win their reverence and love ; and if 
in answer to our prayers, by the grace and mercy 
of our God it should be so, then that future reign of 
Albert Edward shall be a pattern of that kingdom 
which cannot be moved ; but if, unhappily, it should 
not be so, then would it be a pattern, and perhaps 
a sad illustration, of how all things that have not 
the soul, and root, of goodness in them must perish 
and pass away. 

In the heavenly kingdom the hallowing of the 
Divine name, and the coming of that kingdom are one 
and the same thing, for the great principles of loyalty, 
on the part of all the subjects, of the Heavenly King, 
are love and reverence— here is the love, " Our Father 
who art in heaven" — here is the reverence, " hallowed 
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bo Tliy name ;" and when you get these two things com- 
bined, then, in part at least, the kingdom of our GU)d is 
(*ome alread V. And if we receive and understand this, 
then shall we be prepared better to understand what we 
mean by the kingdom, for I can easily conceive that 
someone here mav sav : would it not be well for us 
dearly to understand the term that we are using, to 
know what we mean by this kingdom? I answer that 
wo are to understand hero the kingdom of grace, rather 
than tlie kingdom of law ; that the sceptre by which 
( Jod rules in human hearts is not that of force, but of 
love. Tlie kingdom of God, dear friends, in your 
hearts and mine, means just this — the decay and the 
dying out of all evil thoughts, passions, and pur- 
poses ; the nourishment, and the growth, of all that is 
pure, and holy, tender and true ; the perfect sub- 
mission to Divine rule ; tlie putting of self^vill on one 
side, and the setting up of the Divine law in its place ; 
making that the centre at which we aim, after which 
we are always seeking; this is, as it seems to me, 
what is meant by the kingdom of Grod. 

I am afraid there are some people who not only 
have not entered in, but have not so much as seen 
this kingdom. There are men who tell us, that with 
them, is the secret of the Lord, that they are the 
chosen, the adopted, the elected ; who have their 
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" views " and their " experiences ; " and, after all, it 
is plain, from the absence of the spirit, and temper, 
of Jesus Christ, that they have never even seen the 
kingdom I If we are to judge of the tree by its 
fruits, if we are to apply the test which the Lord 
Himself has given us, and commanded us to apply, 
we have to say, concerning some of these who boast 
that they see, and pity others in their miserable dark- 
ness—we have to say concerning them, the God of 
this world has blinded their eyes that they might not 
see ! What stands between them, and the perception 
of the Divine, is the great shadow, and darkness, of 
their own selves : a mist, opaque, dense, comes between 
them and the clearest things belonging to the Divine 
kingdom. Only as our Father makes you and me 
His children, like His first-born Son ; only as we 
have something of the likeness, and impress, of Jesus 
Christ upon us — not in Church-life only, but in daily 
and common life ; only so do we apprehend the 
kingdom and enter in. But, perhaps, some one will 
say, is that all? Is there nothing more to be said 
about the coming of the kingdom than just this work 
of Divine grace by the power of the Holy Spirit 
upon the heart? Are there to be no visible signs of 
its coming ? No restraint to the oppressor ; no relief 
to the poor ; no excellent medicine for the sick ; no 
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comfort for the sorrowful ! Is there not to be snch 
a thing as the kingdom of God in the condition of 
humanity lifted up, redeemed, glorified ? 

Certainly, if we turn to the Old Testament Scrip- 
tures we must admit that the prophets, and poets, in- 
spired by the Spirit of God, do give countenance to 
such a thought as this ; they sing their impassioned 
songs concerning a large, and gracious, freedom that 
shall visit the children of men; they paint the 
tenderest pictures of a great, and restful, peace that 
shall yet cover the earth: and even in the time of 
Jesus Christ there was a notion, and a hope, amongst 
men, of the kingdom, somehow, even then, being 
set up upon the earth, nor did our Lord explicitly 
contradict these ; He never, indeed, gave encourage- 
ment to hope for deliverance from the Roman yoke 
by revolt; but the people had a thought, in their 
hearts, concerning the coming of the kingdom upon 
earth, and Jesus did not, altogether, seek to dispel it 

Oh, we must still believe, and we do believe, there 
shall come a time when the fact that the earth is the 
Lord's shall be more manifest than as yet it is. Now 
we walk by faith, rather than by sight ; but there 
shall come a time when the kingdom will be more 
fully set up upon the earth ; when the arm of the 
oppressor shall be broken ; when the sighing of the 
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mourner shall be stayed by fiilness of Divine conso- 
lation ; when the sick shall be healed ; when disaster 
and accident, by flood and field, shall not fall upon 
vast numbers of the human race as now. How 
is this to come about? Not from without, but 
from within ; not by the supernatural, but by the 
spiritual ; not by the miraculous, but by the moral ; 
for the root of all physical evil, is in moral evil, 
and it is that that the great forces of the kingdom are 
idtimately to destroy. Regenerate man's spiritual 
nature, cleanse and purify his heart, and just in 
proportion as you do this, or rather as the Divine 
Spirit does this, the outward and visible signs of 
the kingdom will appear. What said the Saviour : 
'' the kingdom of heaven is like leaven, which 
a woman took and hid;^^ it is hidden still, this 
heavenly leaven ; hidden, but destined in the fulness 
of time to reveal itself, in power, to the nations. It is 
the mustard seed, still growing ; at what stage of its 
growth we know not, but intended yet to grow — for 
these parables are prophetic, and prospective — till it 
become a great tree with shelter and rest for all. 

Yes, the leaven is spreading, and the seed growing, 
and why ? Because there is a power of Divine life 
in the leaven and the seed, and by and by the king- 
dom of God shall more fully appear. But how slow 
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in ilin progrowj, what patience it requires, this waiting 
(or llin kingdom ! Look at the history of the nations, 
find tiiark tho time that has transpired since these 
parahloH, and predictions were tittered ; and where, 
nvnii now, is tho kingdom ? Or, to put it in another 
fonn, wImto \h tho promise of his coming? for since 
tho fathnrH f(^ll aHloop, all things continue as thej 
WiUMil For it surely would be quite out of the 
i|U0Miio!i, to doal with this petition, " Thy kingdom 
<u)ino," witliout connecting that prayer with the 
proitiiwul, HO(?ond coming of the Saviour, Jesus Christ. 
Wo don't know whm Ho will come, we don't know 
Am/' IF<^ will conio, and wo don't know what will be 
thii inoihod of His government; but we know that 
llo ivUl (?omo, and wo know, too, the spirit of His 
^ovorninont ; wo know that a King shall reign in 
ri^htoouHnosfl, over tho now heavens, and the new 
earth ; and the Church's prayer — the Church that 
watclioH, and waits, with its loins girt, and lamps 
burning — must over be, " Thy kingdom come — even 
so come, Lord Jesus, come quickly." 

Look at tho application of this prayer to various 
classes of persons, as it may be used by them, or as 
they may attempt to use it. I showed you, the last 
time I was talking with you, how necessary it was 
that from such a subject as we then handled — 
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^'hallowed be Thy name" — we should turn our 
preaching, into praying. This morning we turn the 
subject of praying into preaching ; for, of all sermons 

I 

ever preached, the Lord's Prayer, and especially this 
part of it, " Thy kingdom come," seems to me to be 
the most powerful. Does there not come a time, in 
men's hearts, when they can go on no longer, sin- 
cerely, praying this prayer that they have been taught 
to lisp from childhood, the prayer they learnt at the 
mother's knee ? Has not this time come to some of 
you, when you feel that you cannot, any longer, pray 
this, sincerely, unless you are seeking, yourself, to be 
a better man ? T know, indeed, there are some who 
think that v\re ought not to teach children the prayer 
at all. I cannot agree with them. Their notion 
seems to be, that before children can pray this 
prayer they must become like us. Christ's teaching 
is, that ere we can pray, in sincerity and in truth, 
we must become like them. poor miserable heart, 
that looks down upon the little children with a sneer, 
and says, '^ They are only children, and what is the 
use of teaching them to pray ? " I hear the voice that 
says, " Except ye become as one of these little ones, 
ye shall in no wise enter in." 

Take heed, you Christians of long standing, and 
large experience, take heed you skilfiil doctors, and 
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you strong theologians, take heed that you despise not 
one of these little ones. 

I have known instances, at all events, in which the 
attempt to offer this prayer has wrought the richest 
spiritual results, upon the hearts of those who have 
been seeking to utter it. In one instance, " forgive 
us our trespasses " led one who had sinned to 
make direct confession of his fault ; and in another, 
'' Thy kingdom come " led to the thought, " I can- 
not pray that, any more, until God's kingdom, by His 
grace, shall have come in my own heart" "Thy 
kingdom come, Thy will be done." How can the 
man who seeks to be a king himself, by setting up 
his will in the place of Divine law, — how can he 
pray that prayer ? 

Some of you may remember how our great poet, 
Shakespeare, depicts the remorse which springs out of 
the guilt of murder. When the guilty man has done 
the deed — his hands, blood-stained — the two attendants 
of the white haired king, mutter in their sleep, the one 
" God bless us," and " Amen " the other. " I," says 
the guilty man, " I could not say Amen ! ... I had 
most need of blessing, and Amen stuck in my throat!" 
So I think it sometimes will be with the people who 
try to pray this prayer ; the more sincere they are, 
the more humbled, and abashed, and confounded 
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will they be. " Thy kingdom come ! " What a 
sermon ! What an eloquent appeal, it is to the men 
in whose hearts the kingdom never yet has come 
at all I 

Then see again, how this prayer preaches to the 
half-hearted — the indolent, even amongst those who 
profess to be the followers of Chrisi What saith the 
Lord Himself concerning the kingdom that we are 
thus instructed to pray for? " Seek first the kingdom 
of God and His righteousness." What saith He yet 
again ? " Go and preach the kingdom of God ; preach 
it everywhere." Oh, if we had nothing to do but to 
pray ; if the Lord had said nothing about His king- 
dom except this, " Pray without ceasing," I could not 
appeal to you as I have done this morning ! Note 
well these three things in relation to the kingdom 
— seeking, preaching, and praying ! First, I am, for 
myself, to seek the kingdom with all my heart, and 
soul, that it may come in my own heart, and then to 
preach the kingdom ; even if preaching be not my 
profession, nor my calling, I am in some way re- 
sponsible to help it, to promote it. The world lieth 
in wickedness, the heathen are still in their perish- 
ing, miserable, state. Oh, you need not enter into 
the question as to how it will be in the future; you 
need not puzzle, and perplex, yourselves as to that ! 
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"Shall not the Judge of all the earth do right?" 
The question is, Are you doing anything ? They 
are perishing now, — they are lost now ; and if 
we cannot ourselves preach to them, then we fall back 
upon the old Eoman motto : " What we do by 
another, we do ourselves : " our brethren, whom 
we send, are representing us, taking out to a 
lost world, the compassion, and sympathy, of our 
hearts, preaching for us the Cross of Christ our 
Saviour. And if we are not thus, or in some 
way, preaching the kingdom, what right have we 
to pray about the kingdom? Might it not be as 
well, in order to be sincere, and honest, men, to 
give up the praying? Why should we pray, if 
we do not practise ? You remember how, in the 
old time, when the sea was between the people 
of Israel and the Promised Land, they shrank 
back ; and how, when Moses prayed, the Lord 
said, " Wherefore, criest thou unto Me, speak unto 
the children of Israel that they go forward ! " 
There are times when it is better not to pray, 
except in the Spirit — pray always there ; but as far 
as the letter is concerned it surely is sometimes 
better not to pray ; when God gives you something 
to do, then, imless you do it, your prayer is a 
mockery ; the heavens will be like brass ; your 
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prayer will fall back upon you, hardening and 
darkening your heart. 

Oh, how this prayer preaches ! See what it says to 
the ungodly man; see what it says to the half- 
hearted and the indolent, in the Church, who, while 
they pray, " Thy kingdom come," do not seek it nor 
preach it See, again, what infinite comfort there 
is, concerning the coming of the kingdom, to the 
sorrowful, the dejected ; those who are cast down, and 
wearied, by the painfulness of their way. Oh, let Thy 
kingdom come, even though it come to me in sorrow, 
by a Cross, by persecution, and by trial. Not my 
kingdom, Lord, but Thine ! And sometimes the 
kingdom may come, and the sorrowful, and the de- 
jected, who have been praying for it, may seem to 
have but little part, and lot, in it. So far as this 
world is concerned, the kingdom may come, even 
through trial, through sufiering, through sickness, 
and through death. 

As Napoleon said, " No man is necessary; neither 
I, nor Alexander, nor Caesar ; if we were to die 
to-morrow, in ten days the world would learn to do 
without us." No one of us is necessary ; not to the 
world, nor to the Church ; if you and I were to die 
to-morrow, the world and the Church would easily 
do without us. 
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If our hearts bo Borrowfiil, if we be dejected, and 
burdened, and tried, we will still pray, " Thy king- 
dom come ; " and though it may not come in the 
way of alleviating the sorrow's of our life, yea, even 
though it bring to us some fresh baptism of sorrow, 
it shall yet come in some better way, in God's own 
time. 

See, too, what a prayer this is for the sympa- 
thetic — the men of large and tender hearts, compass- 
ing the world in all its woes, and miseries, and sins. 
Thy kingdom come to me ! No, that is not it Thy 
kingdom come to us! No, that is not it. ^^Thy 
kingdom come." Oh, let it come, far and wide, for 
we bear upon our hearts the nations ; we carry, in 
the arms of our love, the tribes ; we think of all the 
distant parts of the world, if in sincerity we oflFer 
up this prayer. " Ask of Me," saith the Father to 
His Son, " and I will give Thee the heathen for 
Tliine inheritance, the utmost parts of the earth 
for Thy possession ! " What a beautiful thought is 
here concerning the Divine charity of the Lord 
Jesus Christ ! Who were those heathens, those 
dwellers in the uttermost parts of the earth? In 
the esteem of a Jew, any Jew who was not, fired 
and filled, with the inspiration of the Divine Spirit, 
they were the very scum, and ofFscouring, of all 
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things, the outside edge and raveUings of humanity ; 
not to be cared for, but to be tossed contemptuously 
aside. Dogs, the Jewish people called them ; but 
Christ says, " Give me these for My inheritance ; let 
them, redeemed, sanctified, be My possession."' 

And if we are sympathetic, if any of the Saviour's 
mind shall have fallen to us, then we, entering into 
the very spirit of our Master, in the largest sympathy 
and charity, will pray, " let Thy kingdom come ! " 
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IV. 

Sunday t ^th November, 1871. 
" Thy will bo dono in earth, as it is in heayen/' 

I OVIi iind rovcrcnco are the two great principles 
of loyalty in the heavenly kingdom. We 
lovt» llm Kin^ bocauso Ho is our Father; we re- 
vnt'dniMi llirt naino bocauso it is above every name. 
VVIion ilioMii two things, love and reverence, are 
llitiH (*(inil)ino(l, ihoy must needs issue in the exercise 
of I.I10 nioMt implicit trust. Wo trust in the righteous- 
nnNH iind («|uity of the Divine character; and when 
wn put up this prayer to heaven, " Thy will be 
iloiio," w(i do HO, not altogether, because we can 
iollow that Will in all its purposes, and applications, 
hut hocuuHo wo have a profound conviction that it 
muHt \w right, always right; for here, as everywhere 
in Divine things, in part at least, we must walk by- 
faith, and not by sight. There are some things that 
ani revealed to us, and to our children, and to us 
and our children they belong ; but there are also 
some things in the Divine Will that are still secret, 
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and to Him they belong. Just as in the great 
Name, there are depths we are not able to fathom — 
things involved in the character, and nature, of God 
that may be quite beyond our reach; so in the 
Divine Will there may be some things that we are 
not able to measure or grasp ; all that we can do is 
to confess our ignorance, to bow, in silent submission, 
before the throne of the Eternal. But let us take 
care, on the other hand, that we do not exaggerate 
oiir ignorance. We do know a great deal about the 
name of God, for He Himself lias told us what it is. 
The Lord, appearing to Moses, proclaimed His own 
name. " The Lord God gracious and merciful, long- 
suffering, abundant in mercy, in goodness, and in 
truth — this is the Name. We do know also His 
Will, so far as He has been pleased to reveal it to 
us, and we see, always, a harmony between the Name 
and the Will. Without confounding these two 
things, as if they were identical — the name being 
given to us for devout contemplation — the Will 
representing the energy of the Divine Spirit — with- 
out confounding these, we see a harmony between 
them, as, for instance, when the Lord says He 
" willeth not the death of a sinner, but rather that he 
should turn from his wickedness and live." We see 
that the'utterance of that Will corresponds precisely 

E 2 
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with tho rovolation of the name: the Lord Qod 
gracious and merciful. 

Wo may go oven a step further than this, and 
whiles wo athnit that there may be some things in the 
Divino Will which we cannot follow, and that may be 
stMiKnl from us, yet we are perfectly sure there is 
nothing in the secret Will that contradicts the re- 
vcmiKhI ; there may be in it things that surpass, and 
transcend, all that has been revealed, wider reaches of 
Divino charity, lower depths of Divine mercy than 
wo hav(> sot before us in the revealed Will, but never 
any t hing t hat contradicts it. God does not, for a single 
moment, say one thing and mean another. Amongst 
nuni, indeed, you may have what are called " mental 
res(»rvations " — often, I am afraid, euphonious, 
and convenient, terms to cloak lying — but you 
have nothing like that with the Almighty God. 
it is perfectly appalling to hear how some people 
will explain away the simplest, and plainest, 
statements of the Divine Scriptures concerning His 
character, and purposes. For instance, I read in so 
many words, " He will have all men to be saved and 
to come to a knowledge of the ti'uth." I read again, 
'^JTo is not willing that any should perish" — "He 
hath no pleasure at all in the death of a sinner ;" 
and then some one says, " Yes, this is the revealed 
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Will, but there is the secret Will. There is some- 
thing behind that, that differs from it, and God does 
not really mean that He wants all men to be saved, 
for He intends nothing of the kind." 

What would you think of a government, or sove- 
reign, that should proclaim a universal amnesty to all 
who had taken up arms of rebellion, and then should 
have a secret understanding behind, that only a few 
should share in the benefits and blessings of the 
amnesty ! It may be so with men. I will never be- 
lieve it of God ! I will never think so dishonoringly 
of my Father in heaven ! I know that the Will must 
always correspond to the character, and I know that 
tKe revealed Will must always be in harmony with the 
secret Will. But it is quite right that we should ask 
what is it that we mean by the Will of God ? What 
do we mean when we pray, "Thy will be done"? 
Is it the putting forth of absolute power tliat we are 
aiming at, and seeking for, in this petition ? Do we 
mean that the Almighty God should array all the 
forces of Omnipotence against the efforts of puny 
man, or evil spirits, opposing His purposes ? Not so : 
for in one sense God's Will is always being done, 
never needing to be prayed for, — " Who hath resisted 
His will ! " AU things serve His might, all things in 
the end must be subservient to His great, and glorious. 
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purposes. No, we do not mean that the Almighty should 
l)ut forth His omnipotence to crush, at once, all oppo- 
sition to his Will. We can conceive indeed that if it 
so pleased Him, He might, by the exercise of His 
Will, in the putting forth of His power, put a stop to 
all the evil that is in the world, to all the evil that is 
to be found, anywhere, throughout the universe. Why 
He does not do so must remain, at present, (I hope not 
for ever) an insoluble mystery. We may get, per- 
haps, a little clue, some faint dawn of light, however, 
by remembering that God's government is not only 
Kingly, but, as we have seen especially, Paternal. 

We can understand how a government may see 
to it that, by main force, its laws shall be obeyed, or 
if transgressed, that swift punishment shall follow ; 
but is not that a different thing from the law of the 
household, from the law by which the father seeks 
to govern, and especially as the children are ad- 
vancing in life, able, in some sort, to judge for 
themselves ? The father, seeking to rule in his 
house, by another method than mere force, may say, 
" I don't care for the doing of my will which is 
simply secured by the exercise of my own power ; 
I don't care for a mere mechanical obedience ; it is 
a poor thing after all, let me seek for something 
more, and better, than that" Is not God, my 
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friends, dealing with us, as His children, persuasively 
and tenderly ? And though He could crush all evil 
out of the universe. He does not choose to do so, for it 
is not according to the, order and method, of His 
government 

And then again, when we say, " Thy will be 
done," do we mean the absorption of our wills into 
the Divine Will ? I think not, for by that should we 
not lose our very personality? Sometimes people 
pray (and I am sure they are devout — I admire the 
spirit, even if I cannot follow in the letter), that we 
may have no will but the Divine Will. I know what 
is meant — I know that, in such moods, the heart'« 
tone is pious, and spiritual ; but does not the form it 
takes savour, too much, of the subtlety of the Hindoo, 
of the Brahmin, who anticipates, as the greatest 
possible blessedness, that some day, after passing 
through various stages of being, his own personality 
shall be absorbed, once more, into the Divine life ? 
No ; we are not, after all, to pray that we may have 
" no will," even when we put up the petition, " Thy 
will be done." Christ said in His agony, in His 
great passion, "not My will, but Thine be done." 
Shall we then imagine, for a single moment, that 
Christ had any Will not in harmony with the Will of 
the Father ? My answer is, I understand that WilL 
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which Christ referred to when He said, ** Not My 
will," to bo simply the inevitable promptings of the 
lliiHh, the Hhrinking from pain, and from shame, and 
a/jfony, for the flesh is weak. None knew this better 
tlian C/hrist Himself, — for, brethren, never let us 
forpjt that lie hud the same flesh as you and I, — 
and when He said, " The spirit is willing but the flesh 
Ik weak," He was speaking from the deep experience 
of 11 is own sore conflict. It was the Will of the 
hpirit that overcame the weakness of the flesh, and 
that Will was in perfect harmony with the Will of the 
l^'alher. Yet was it, still. His own will. And this 
l)rin/j;K me to the point I have in view. It is not 
enough that I tell you what is not meant by " Thy 
will be done," not the putting forth of Omnipotence, 
not the absorption of our wills into the Divine. As it 
Meems to me, what is meant is no other than this, that 
the human will, upon eai'th, work in harmony with 
the Divine Will, in heaven. And, in order to this, there 
are two things necessary : first, that the Will of God 
should be made known, for if it be not so, how can 
we harmonise our wills to it ? And secondly, that our 
hearts should be inclined, by His grace, to do it. 

First, it is necessary that the Will of God should 
be made known, and here, as always, in the great 
purposes, and methods, of redemption we have both 
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the Divine and the human — Divine power, human 
agency — and the two so blended that you can hardly 
say where the one ends, and the other begins. Clearly 
the revdation of the Divine Will must be, itself, Divine 
Law, how else could we have attained to it ? who, by 
searching, can find out God? Let us suppose that 
by some intuition, some inward light, some guide 
of conscience or reason, we could get to a certain 
general conclusion as to the character of God, yet 
how could we get beyond that to the mystery that 
had been hidden from all ages, now revealed in the 
Lamb of God taking away the world's sin ? Could 
we ever have found how our sins were to be ex- 
piated ? How He was to bear tlie heavy load of oui* 
guilt in His own body to the tree ? How He was to 
go down mto the grave, on our behalf, and rise, and 
pass beyond the veil, making intercession ? No ! 
these are amongst the heavenly things of which 
the Lord Jesus Christ spoke to the learned Nico- 
demus, and in comparison with which even the 
new birth itself is called an " earthly " thing ; for 
when Nicodemus failed to understand this doctrine, 
with which he ought to have bqen familiar, our Lord 
said to him, " If I have told you earthly things, and 
ye believe not, how shall ye believe if I tell you 
heavenly things ;" and then comes the unfolding of 
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the mctliod of tho Gospel^ the heavenly things about 
which He proceeds to speak. Now, I say this re- 
velation of tho Divine Will must be firom the 
Almighty God Himself; not by seeking — not by 
any process of human reason could it ever be found. 
But when the revelation has thus been made, it is 
left, in the wisdom of God, to human agency to 
spread tho knowledge of that will, by preaching the 
good news, to all nations. Perhaps some one may 
find a stumbling block here, and say, when God 
made such a revelation, why did He not reveal it to 
all mankind at once ? The great free-thinker of a 
past generation (Tom Paine, I mean), said, " If Grod 
had intended to give a revelation. He would have 
written it in the sun." In passing, we may remark, 
that the teaching of the nineteenth Psalm seems to be 
that He did give such a revelation, that He did write 
something in the sun, that all the nations might read ; 
but what is meant, I suppose, is this, that in a thing 
so precious as the Gospel, there seems something like 
a reflection on the Divine character, that it should be 
revealed to some instead of to all, and that to these 
few it should be left according to their ability, op- 
portunity, philanthropy, and sense of duty to spread 
that knowledge over the whole world. But do we 
not see that, in God's providence, we have pretty 
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much the same thing everywhere ? And even, though 
it be in issues, less momentous, the principle is still 
the same. Are not some of the most wonderful, and 
useful, discoveries, men have made, at first, just revealed 
to only a few, and then left to be spread according 
to ability, opportunity, and the zeal which self-in- 
terest, or philanthropy, may inspire ? God did not 
reveal to all men the circulation of the blood ; God did 
not reveal, to all at once, vaccination for the small-pox, 
or chloroform as the great mitigator of human suffering ; 
and you might say it seems unfair that these things, 
so essential to all, should be confined to a few, and 
trusted to their hands to spread as best they may. Why 
did not God write these things in the sun ? If it be 
urged that these are discoveries, not revelations, the 
diflSculty, indeed, is shifted ; I do not see that it is 
removed. All we can say is, we do not know — we 
cannot tell — why God elects, and picks out, a few 
whom He makes the depositors of most precious 
truth, for interests temporal, and eternal, leaving 
them to spread it ; but we know, and we see, that 
it is so. 

But besides the revelation of the Will, and the 
spreading of the knowledge of it, something else was 
required, and it is this — that men's hearts should be 
inclined to do that Will. Even this, is effected by 
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human agency chiefly, if not exclusively, sympa- 
thetic. AH that man can do in the way of preach- 
ing ; all that reason, pathos, persuasive eloquence can 
do, let it all be done, and God will use it and bless 
it. Tlie Apostle Paul, indeed, said to the Church at 
Corinth : *' My preaching was not with enticing 
words,"" but what I understand him to mean is this, 
that he would not pander to the fastidious tastes of 
those Greeks ; would not go with them in their philo- 
sophical hair splitting ; not that God will not use the 
best gifts men have ; for tliese things He uses, and 
blesses, by the work of His own Spirit. 

As to final causes and issues we stand by the 
old rule, " not by might, nor by power, but by My 
Spirit, saith the Lord." Supposing the Spirit of Grod 
separated from all these things, they would be dead, 
empty, insufficient The Spirit of our God, however, 
does not separate itself from human agency, but 
works with it. God opened the heart of Lydia, and 
so she attended to the things spoken, by Paul. This, 
then, is what we mean by " Thy will be done :" that 
there should be a harmony between the human will 
and the Divine Will, and that to secm'e this there 
must be, not only a revelation, but also, a gracious, 
Divine, influence upon the hearts of men. 

And in this way this prayer is being answered 
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daily by the work of the good Spirit, once given to 
the Church, never to be taken back, by means and 
methods, human, sympathetic, brought to bear upon 
men's hearts. Yes, this prayer is being answered. The 
human will is being brought into harmony with the 
Divine Will by the preaching of the Gospel of Jesus 
Christ. And here, if you should ask : And why are 
not all thus saved from themselves, and brought into 
harmony with God ? Why should any be left ? Why 
does not the same Divine spirit, the same gracious 
energy work alike in all, and convert, and change, all ? 
If we are honest men, our answer to that must simply 
be : We cannot tell. It is the secret thing that be- 
longeth unto the Lord our God, and this secret He 
<;onfides not even to them that fear Him ! 

But observe the limit of this prayer, or rather the 
extent to which it^ reaches, " Thy will be done in 
earth,^'* One of the Puritan Divines, Man ton, says, 
that this may teach us that prayers are not to be 
offered for the dead, but for the living ; wo have 
nothing to do with those who have passed away from 
earth wherever they are, in whatever world, sphere, 
or condition. Wo have nothing to do with them — 
our prayer is to be for those upon earth, that they 
may do the Divine Will. 

What strikes me, as being still more to the 
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purpose, 18 this, that the prayer suggests to us 
the possibility of the Divine Will being done 
even here upon earthy down in this low sphere. 
We began with the invocation, " Our Father who 
art in heaven ;" we went on to the first prayer, 
"Hallowed be Thy name;" to the second, "Thy 
kingdom come;" and still, were dealing with the 
loftiest, and highest ; but now we come to earthy " Thy 
will be done on earth 1 " It is possible, then, to do 
it even here. Oh ! how many people seem to think, 
if they were removed into some better sphere, under 
happier conditions, they would be very different 
people — a very easy thing, you think, to do God's 
Will in heaven ! But oh ! how hard to do it while here 
upon earth, surrounded, as we are, by temptation, by 
trials, by evil example, and evil precept ; wind and 
tide against us ; all things gathering around, to hinder 
us. How hard it is to do God's Will, and yet there 
is the prayer, " Thy will be done on earth !" 

See how large the prayer is, — even as the earth is 
large ! The nations are very many, the multitudes 
are great, in those vast continents, and islands, and 
our prayer to God concerning them all is, in all their 
hearts and lives, " Thy will be done." We pray for 
all this nation of which we form a part and are 
interested in ; we look at it politically, socially, and 
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commercially, and we pray that all our state-life may 
be pure, and patriotic, our social life tender, and 
true, and our commercial life honest. 

" Thy will, God, be done." We pray for the 
whole Church of Jesus Christ, by whatever :name it 
may be known ; in it let " Thy will be done." We 
pray for our own Church, the Church we form in our 
congregated capacity ; we pray concerning it, '^ Thy 
will be done." But when we have gone thus far 
away, and thought of all the nations and the 
churches, after all we come back to ourselves 
individually. And here let us ask Qurselves, can 
we, and do we, sincerely pray, " Thy will be done." 
And let me say, that here especially, must we walk 
by faith, not by sight ; for when, as to the ordering 
of our own lives, and the Divine rule in our hearts, 
we pray, " Thy will be done," we pray for we know 
not what. When a man prays, " Thy kingdom come. 
Thy will be done," does he know by what provi- 
dences, what hard appointments, what bitter cups, what 
sharp pruning knives, God may answer his prayer ? 
" God answers sharp and sudden on some prayers." 
One of the fathers of the Church, Austin, tells us, 
that when he was praying that God might deliver 
him from evil ways, there was a mental reservation, 
" not yet 1 I cannot give it all up yet." And it may 
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be with some of U8, that when we are praying that 
His will may be done in our hearts and lives, that we 
shrink from it, and are afraid even to hear it ; we have 
not yet come to the perfect submission in which we 
can say, " Not my will, but Thine be done." 

Are there not some people who really should 
change the pronoun, and instead of saying *^ Thy 
will " substitute for it, " my will ?" My pleasure, my 
determination, my way ; let whosoever may have to 
stand aside ; let whosoever may be trampled down ; 
lot pain or sorrow, come to all around, but as for me, 
my will, my purpose, it shall be carried out I 

See how the submission to the Divine Will im- 
plied in this passage supposes guidance, and pro- 
mi sos, on our parts, confidence in that Will. We 
look back with gratitude upon the way our God has 
led us, during the time that has passed by, since we 
first came to know each other, as minister and 
people. Ten years ago to-day I preached my first 
sermon to you as the pastor of this church ; it was 
a time, or that which just preceded it, of much 
anxiety, both to me and to you. I took counsel; 
I prayed ; I thought much as to what I ought to do. 
I know that you did the same ; and now that these 
ten years have passed away, I can honestly say, up 
to this present moment, I have never had occasion 
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to doubt that the step taken was a right one ; or to 
regret the results that have followed it ; and I may 
add, that unless I am greatly mistaken you, as a 
church, heartily reciprocate these sentiments. 

We look back upon these ten years we have passed 
through. We have had our domestic troubles and 
afiBictions; the darkness has come into our house- 
holds, but not without the light of God's presence ; 
we are in the flesh, and we have had to bear the 
burdens, and trials, incident to it, in common with our 
brethren ; but so far as the work of God in the 
church has been concerned, while, of course, we 
have had cases of discipline that have been painful 
to us all, no strife, no division, has been amongst us ; 
and we have to thank God for the peace which still 
He gives us. And have we not, too, been enjoying 
some measure of prosperity ? Since we first stood in 
this relation to each other, the church has about 
doubled in its numbers, while many have passed 
out of it by a continuous stream ; some to distant 
places, and some to the rest — not far from every 
one of us — that remaineth for the people of God. 
As we look back upon these ten years, we see that 
our God indeed has been with us ; we do not doubt 
His providence, and we submit, by prayer, and 
thought, to His Divine will. We said tJien, — Thy 
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will be done ; we say it still ; we have no reason to 
doubt but what He will be with us, and guide us, to 
the end, the future, we do not know — ^let us be 
thankful for our ignorance — the past we do know, 
and we have good reason to be very thankful con- 
cerning it. 

" Thy will be done on earth, as it is in Jieaveru^^ 
What a beautiful comparison, and how fitly it may 
close our sermon ! " As in heaven." The Jewish 
people had a notion of three heavens, the atmo- 
spheric heaven, the starry heaven, and the heaven 
of heavens, transcending all. God's Will is done 
in all of these ; in the atmospheric, the stormy wind, 
and the calm, alike fulfil His Word : in the starry 
heavens — those worlds — they keep their places, they 
move in their courses, and know their appointed 
seasons ; and sometimes, as we look at this mysterious 
thing that we call nature, as we mark the wind that 
bloweth here, and there, and the calm that settles on 
the mountain, and the sea, we feel as if we wish so 
strong a rule, and so deep a calm could also come 
into our hearts and lives ; if we could do our work, 
and fulfil our times, as these great forces do, how 
well it would be with us ! And yet, let us beware 
of that, for if we were to ask God that we should be 
as they, and He should grant us our request, we 
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should be involuntary, and unconscious, agents, mere 
machines, in motion or, in rest; let us pray Grod 
that willingly, consciously, and not mechanically, we 
may do His will, even as it is done in heaven. 

It is, however, that third heaven of which we 
spoke, to which our thought must chiefly be referred. 
Thy will be done as it is in heaven." Oh, how large 
a place heaven is ; so large, that by comparison with 
it, this earth is small, indeed ! How large it is ! So 
many mansions in the Father's house ! And it may 
be, brethren, that there is no place, but hell, through- 
out this universe, where God's will is not done except 
in this poor world of ours ! Look at those wondrous 
worlds above us ; are they peopled with life ? Are 
there moral agents living there ? It may be that no 
sin has touched any part of God's fair domain, except 
this part in which we live, and suffer, and die ; and so 
our prayer is, " Thy will be done here as in heaven ;" 
and this heaven may, for ought we know, include 
those starry worlds on which we gaze. 

There is, at all events, a great company in heaven. 
The angels are there that do His commandments, 
hearkening to the voice of His Word. The spirits 
of just men, made perfect ; they are all there ! And 
Christ Himself is there, still doing the will of the 
Father ; for He is the same yesterday, to-day, and 
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for ever ; Ho has not changed : just as when He 
was upon earth, His meat and drink were to do the 
will of God, so now He lives to do that will, open- 
ing the kingdom of heaven to all believers, having 
once for all, overcome the sharpness of death. Our 
wills will be in harmony with the Divine will when 
they are brought into perfect sympathy with Jesus : 
when we become, like Him, children of the family, 
impressed with the image of the first-bom son, then 
shall our hves, as well as our prayers, say, " Thy 
kingdom come ; Tliy will be done on earth, as it is 
done in heaven." 



V. 

Sunday, November 12th, 1871. 
" Give ns this day our daily bread." — Matthew vi. 11. 

f I ^HE subject of last Sunday morning, '^ Thy will 
be done on earth," formed a natural, and easy, 
transition between the two parts of the Lord's 
Prayer. Up to, and indeed including, that petition, 
the one thing that had been sought for was the 
Divine glory : in the hallowing of the name, in the 
coming of the kingdom, and in the doing of the 
will, the glory of the Divine character is continually 
in view ; but in the words, " Thy will be done on 
earth," we seem to leave that high ground of vision, 
that place of spiritual contemplation, and find our- 
selves once more down upon the lower earthly plain, 
surrounded by the needs, the sins, and the sorrows 
of humanity. It was good to be there meditating 
upon the greatness and glory of the Divine name, 
and character, but it is good also, for a while, to 
be here with this prayer in our hearts, and upon our 
lips, '' Give us this day our daily bread." 

There are, as it seems to me, in this petition 
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some things that are encouraged, some things that 
are forbidden, and some things that are suggested ; 
and that is the order in which I desire the current of 
our thought to flow this morning. 

As to those things that are encouraged, it will 
occur to you, in a moment, that there stands, first of 
all, dependence upon the Almighty God as the great 
and bounteous Giver. He giveth unto all. See 
how broad and generous the Divine giving is I I 
will not say that He gives seeking nothing in return, 
for the Lord is the great seeker of men ; by the gift 
of His dear Son, he is seeking lost sinners ; by the 
gift of His holy spirit. He is seeking spiritual wor- 
shippers ; by His daily gifts, of grace. He is seeking 
loving hearts. But this, at least, we may say, that 
the poor return that we can make to Him, even in 
our best estate, affords to Him no measure for the 
bestowment of His gifts to us. See how He gives 
even where, as we should say, at first sight, no sort 
of requital can be made Him. To beast, and fowl, 
and carrion bird. He gives. Sometimes, indeed, the 
young lions do lack and suflfer hunger, and oft^en do 
the ravens cry ; for the life of these creatures, after 
all, is, perhaps, not quite so easy, and smooth, as we 
have sometimes imagined it to be. They live a hard, 
pinched, and hungry life. And as to the great 
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creatures, especially, is there not a sorrowful expres- 
sion in their faces, a kind of mute appeal, that seems 
to tell us, that in some way, they are under the cloud 
that dims, and darkens, this otherwise bright creation? 
That in some sort they participate in the soreness of 
that great travail which man's sin has brought into 
the world ? And still He feedeth them. Can they 
make him ijo requital? Perhaps, again, w^e are 
mistaken here. It may be that in some way, past 
our finding out, they do minister to the Divine 
glory, and praise. You know the ancient psalm that 
calls, even upon the dragons, and all deeps, to praise 
the name of the Lord ; and you remember how, in 
the days of His flesh, the Lord had need of a colt : it 
may be that in some sense all creatures are needed 
by Him. Thine they are, Lord I and for Thy 
pleasure they are, and were created. But our infer- 
ence is this : if He feedeth them, beast, and fowl, 
and carrion bird, will He not much more give to us, 
who are His children, our daily bread, when we seek 
it at His hands. Amongst all the creatures He has 
made God has chosen the sheep, symbolically, to set 
forth His tenderness, and love, for man. To put all 
that we might say here into a word — at the last day 
He will set the " sheep on His right hand I " By 
how much the man is better than the sheep, by how 
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much the life He has given us is more than meat, 
and the body, so fearfully and wonderfully made, 
more than raiment, by so much have we the fuller 
assurance that He will hear our prayer, and answer 
us when we express our dependence upon Him in 
this brief petition, " Give us this day our daily 
bread." 

But amongst the things encouraged, we have not 
only this spirit of dependence upon God, but also one 
of self-reliance. I have not sought this paradox : it 
came to me in the course of reading, and study upon 
this subject, pressed itself upon me, and would have 
itself considered ; and, after all, the paradox is only 
in appearance. There is no contradiction or opposi- 
tion between these two things — dependence upoh God 
and self-reliance : work out your own salvation ; 
there is self-reliance. " For it is God that worketh 
in you ;" there is dependence upon Him. And when 
we speak of self-reliance, we don't mean the proud 
spirit that would break away from God, seeking to 
forget Him ; but what we mean is that, while we 
depend upon Him, we should also cherish a spirit of 
manful independence, that shrinks from being burden- 
some to others. We get back, here, to the original 
constitution, of this present state of things, right up to^ 
the very gates of Paradise itself, and there, just 



GIVE US THIS DAY OUR DAILY BREAD. 73 

outside the gates, when man began to dig, and delve, 
to see what the earth would do for him, there we find 
the Lord Himself, saying, " In the sweat of thy face 
shalt thou eat bread." There is no praying against 
that — ^no prayer that we can offer will prevail against 
that great law of the Almighty. See how the Apostle 
Paul puts it, concerning certain noisy idlers of his 
time. " I will that with quietness they work and eat 
their own bread." 

For there /is a sense in which the bread we eat, from 
day to day, though God's gift, is also our " own," 
or ought to be, for we should make it ours by earning 
it. And there is a sweetness about bread earned, that 
you will not find in bread, begged, or given. The fact 
is, it comes to this : that when we put up the prayer 
to God, ^^ Give us bread," it may be interpreted also 
-to mean, ^^ Give us work." We come to God, empty 
handed, and say, " Lord, give us bread," and He 
puts work into our hands so that we may earn our 
bread.* " Bread and work." Are not these terms 
synonymous — ^used interchangeably amongst us? 
How often do you hear it said, " A man cannot give 
up his work, because it is his bread ?" That common 
form of speech, proverbial, and idiomatic, as it is, is in 
harmony with the grammar of heavenly things; 
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for this word, " work," is the sign, in all its past, 
present, and future tenses, of the potential mood of 
the verb " to eat ; " the rule is, " if any will not 
work, neither should he eat" 

Another thing that seems to me most clearly 
encouraged here is sympathy. " Give us this day 
our daily bread ; " not " Give me mine." The Church 
is nothing ; she has no power, and, indeed, would 
soon have no existence, if she did not bear witness to 
a great family relationship, telling of our Father in 
heaven, and of the brotherhood, here, upon earth. 
You know, even in your own households, if one 
member of the family selfishly talks of "I," and 
^' me," and " mine," instead of " we," and ^' us," and 
" ours," he is just cutting himself off from the spirit 
of the family relationship. So in the Church: if 
selfishly we seek our own ; if we talk of " I," and 
" me," and '^ mine," and shut out " we," and " us,'* 
and " ours," we are cutting ourselves off from the 
relationship of the Church too. Perhaps it is the 
temptation of self-reliant men to be unsympathetic. 
I don't say they always yield to it ; I know that they 
do not. I am thankful to know instances of the 
tenderest sympathy, combined with, the strongest, 
self-reliance. 

Sometimes, however, a man talks like something 
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like this, " Look at me and see what I have done ! 
'why cannot others do the same, — namely, depend upon 
themselves, * Every one for himself, God for us all.' " 
There may be several reasons, my friend, why others 
cannot do as you have done — first of all, perhaps, 
some of them never had your opportunity ; for though 
it may be true that you are, as you say, the architect, 
and builder, of your own fortune, it is possible, after 
all, that those of whom you are so much in advance 
never had access to the quarry which was open to 
you ; or it may be that some of them were not gifted 
with your skill — the quick brain, and cunning hand, 
that God has given you. 

As to those books, stories of successful merchant 
princes, and so on, that seem to leave the impression, 
as their moral, that every man can climb to some 
great eminence, we hold them to be pure literary 
impositions. All men have not the opportunity, all 
have not the skill. But let us say that, with a con- 
siderable number of those who have fallen out of 
the ranks, the fault is their own. No doubt looked 
at broadly, all the misery in the world is the world's 
own fault — not necessarily so in individual cases — we 
will not say as the Jews did of the blind man, " Who 
did sin, this man or his parents, that he was bom 
blind ?" No, we go further up to the source of this evil, 
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and take also a wider range ; but looked at broadly, 
in connection with the unity of the human family, 
it is no doubt true that all sufFerinfl: has come into the 
world by our own fault And had Christ on that 
account no sympathy ? Did he not, rather, in the 
most tender way, talk of sin as though it were a 
sickness, demanding all the compassion, and all the 
skill, of the j)hysician? And just in that way, it 
seems to me, we ought to look at our brothers and 
sisters in want, suffering, and poverty; they never 
perhaps had our opportunities, our skill ; or perhaps 
they are, what they are, and where they are, simply 
through their own fault. Be it so, it is not for us, on 
the plea of mere cold-blooded justice, to say we will 
have no sympathy with them. 

This prayer, I think, teaches that we are to be in 
sympathy with the widow, and the orphan child, 
that we are to remember that God is the husband 
to the one, and the father to the other ; that we are 
to be in sympathy with all who are pinched, hungry, 
anxious. Do not you see that it is a kind of 
mutual, sympathetic prayer, " our daily bread ?" 
You are praying for me, and I am praying for 
you ; and if we happen, at this moment, to remember 
any of our friends, or neighbours, brought more par- 
ticularly under our notice, who are in need to day, 
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if it be that hunger shall sit down at the table, and 
rise up unsatisfied because of the scantiness of the 
bread that is there, while our tables are lavishly 
spread, shall we not to day, try to turn our subject 
into direct, practical, account : " Give us, give them 
this day, the needed daily bread, and make us, Lord, 
the almoners of Thy bounty." 

Those sour visaged Puritans, as some of us are 
accustomed to think of them, of some two hundred 
years ago, had a certain fashion of spending the 
Sabbath, which you, and I, may not be at all dis- 
posed to imitate; but there was one thing they 
diligently attended to, and it was this, that from 
their own table, some poor person, in their neigh- 
bourhood, should be supplied with a Sunday's dinner; 
and when we come to know this, I think we may 
almost forgive them, even though they looked upon 
starch as an ungracious sign, lace as carnal, and 
ruffles as matters for Church discipline I Supposing 
that some of us were to repudiate starch, lace, and 
ruffles, and put in their place, dinners for the poor, 
I think that the exchange might be for the better, 
both as to the giver, and the receiver ; but whether 
your sympathy take this form or not, whether in the 
letter, as well as in the spirit, we imitate, in this 
respect, the Puritan Fathers, one thing at least must 
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bo clear to us all, that sympathy is one of the things 
encouraged in this petition. 

Tliere is one thing more, before I leave this part 
of the subject. I find in the petition an argument 
for family prayer. " Give us this day our daily 
bread " can hardly be a church prayer, for we cannot 
meet as churches and congregations every day; it 
can scarcely be even the social prayer, of schoolroom 
or, vestry, because we cannot there meet daily, some 
of us not at all. It is a family prayer — the father 
of the family each day, as each morning rises upon 
him, with the new mercy, and pity, of the Lord, lifting 
up heart, and voice, to God on behalf of all, gathered 
around ; children, servants, friends, " Give us this 
day our daily bread." 

But I said there were some things that the prayer 
forbids, as well as some that it encourages ; and here 
again I expect that your thought has gone before me, 
that you anticipate that which will be most prominent 
here, — namely, that the prayer forbids anxious fore- 
thought and foreboding — tells us not to carry that 
great burden of care which so often presses on our 
hearts ! " Give us this day," not to-morrow, nor 
next week, nor in years to come, when we may not 
be so well able to earn it as now — but give us this 
day, our daily bread. There are 365 days in the 
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year — multiply by this the years of a man's life ; you 
that are quick at figures, and can do the sum in a 
moment, without leaving the train of thought do it — 
and then come back, with me, to just this thought, 
presented to us, in the text, " Give us this day our 
daily bread." Oh I how many there are who live in 
the future, and by so doing bm-den themselves with 
cares, and anxieties, that the present has not brought 
upon them. Sidney Smith tells us that the cure for 
melancholy, and depression, in reference to anticipated 
evil, is to take short views of life. A modem essayist 
amplifying this thought, says, if you are going from 
Edinburgh to London by train, don't think of the 
whole distance at once, but look at it thus : from 
Edinburgh to Berwick, Berwick to Newcastle, New- 
castle to York, and so on — so presenting it to your 
mind, you will find the journey is not so burdensome 
as if looked at in the whole ; and so with life — do 
not think of it all at once \ meet it, in thought, by easy 
stages, and beat your enemies, as it were, in detail. 
If, as some one whose name I forget, has said, you 
take a single plane of glass, you can easily see 
through that, but put ten together, can you look 
through them ? Not at all — one is transparent, ten 
are opaque. So with life, we can just see one step at 
a time ; not the days to come, but this day, and this 



80 GIVE US THIS DAY OUR DAILY BREAD. 

is enough for us. I am verily persuaded that the 
great majority of troubles, anxieties, and sorrows 
with which we are burdened, are things that exist 
only in anticipation. I wish people would keep a 
diary, not only as to facts, but group these in such 
a form as should lead to inferences, and principles. 
For instance, let a man carefully note down as he 
passes through life, how many things he has anticipa- 
ted as evils, that are to befall him, and then at the end 
of five, or ten, years, cast up an account, and see how 
many of these evils have really happened. Let him 
also note how many things there are that, in prospect, 
he has counted evil, which, when they have come 
to pass, have turned out to be for good, proving, 
in some instances, the greatest blessings of his life. 
You say, in your ignorance and distrust of God, all 
these things are against me : how do you know ? 
They may not be against you ; things you are 
foreboding may never happen ; or if they should, 
they may be blessings not burdens. We have been 
singing ever since we were little children, 

" Ye fearful saints fresh courage take, 
The clouds ye so much dread 
Are big with mercy and shall break 
In blessings on your head." 

We have been singing it all our lives, and to-day 
we do not half believe it. 
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There are some people who live so much in the 
future, that their life is one of perplexity, and terror. 
We read of those who, in the day time, at their 
feasts, have set up the Death's head to remind them 
that they were mortal, and who have reposed in the 
coffin at night, instead of the bed, to admonish them 
that they were, one day, to be buried ; and with a 
simple, and unthinking, world these things have, some- 
times, passed as evidences of special piety. Oh, but 
you say, " We have to die : " I say, " We have to 
live." It is very true, indeed, that we must die, but 
you and I have now life's duties to perform. Are we 
not actually, by God's mercy, living at this present 
hour? But apart from such extremes as these — 
Death's heads at the feast, and coffins in the silent 
night — ^you know, quite well, that very often we do 
project ourselves so far into the future, as to surround 
ourselves to-day with such things as — if that same 
future should ever come to pass — might be indeed 
conveniences, but in the present are simply encum- 
brances. As if, at midsummer, I should wear an 
overcoat because it will be cold in January, or, to 
put it in another form, to use Robert Browning's 
words : — 

" As when some traveller, bonnd from North to South, 
Scouts for in Russia— what's its use in France ? 

G 
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In France spams flannel — ^where^s its need in Spain ? 

In Spain drops oloth — ^too onmbrons for Algiers I 

Linen goes next, and last the skin itself, 

A snperfluity at Timbnctoo— 

When, throngh his journey, was the fool at ease? " 

And such poor fools are we when^ we are living in the 
future, instead of the present The great John Foster, 
with all his greatness, all his intellectual power and 
moral excellence, was, it is said, weak here. In 
spring-time anxious, and distressed, because it was 
passing, so rapidly, into summer, which would, as 
speedily, be followed by the autumn and the winter. 
" I have seen a fearful sight to-day," he would say ; 
" I have seen a buttercup," meaning that the season 
was advancing, and that summer would soon be gone. 
I know quite well, indeed, that, in one sense, we are 
to look to the future; not the petty fiiture of 
to-morrow, but the great future of an endless life. 
But even the looking to that great future is not to 
interfere with the duty of the present hour. The 
moral of Divine teaching, both in the Old Testament 
and the New, is this : " Whatsoever thy hand findeth 
to do do it with thy might, for there is no work nor 
device in the grave." But your spurious moralist 
comes in, and says, because of death, and the grave, all 
the aflFairs of this present life are insignificant, and 
contemptible ; because earthly things perish in the 
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using it is scarcely worth while to use them at all I 
This is not the teaching of the Bible — not the 
teaching of my Saviour. What it, what He, teaches 
is, that we are to live in the present, and by so doing 
shall we be best prepared for whatever may await us 
in the fiiture. 

But another thing that is forbidden, as it seems to 
me, is excessive luxury, and you must please, here, 
not to omit the adjective. I do not say that luxuries 
are forbidden either by the letter or the spirit of 
Christ's teaching. Indeed, what would this life be, 
stript oY its luxuries ? Or who shall say where the 
necessary ends, and the luxurious begins? The 
strong probability is that even the humblest person 
in this congregation has many superfluities ; and that 
he would still live on were they taken away. We 
can hardly say what is absolutely needful. 

** O reason not the need our basest beggars 
Are in their poorest things superfluous ; 
Grant nature only that which nature wants ; 
Man's life is cheap as beasts." 

So that I do not say the prayer teaches, or preaches, 
anything against luxuries, but quietly, and gently, it 
warns us against excess. In this prayer we ask 
simply thaji we may have enough ; but happily it does 

g2 
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not throw upon us the burden of deciding what is 
enough ; it loaves that to God. Give us what seems 
Thee best, sufficiency for daily life ; and as to what 
that sufficiency is, we leave that safely in the hands 
of Thy wisdom and Tliy love. Most certainly the 
prayer forbids anything like ostentation or great 
display; anything like^ompeting, as to who can 
make the bravest show, in social life. I find no 
fault with competition in business, so long as there 
are no tricks, no lies, no evasions — compete with 
all your energy and skill, and we, who are your 
customers, will reap advantage from the keenness of 
your competition. But competition in matters of 
social life, when each one is striving to outvie the 
other, seeing who can dress best, who can spread the 
most sumptuous table, who can have the most luxuri- 
ous furniture, who can live in greatest state ; this is 
a competition that has no virtue, and no merit, in 
it. The homely words of Cowper would best 
instruct us here, even in matters of true, and genial, 
hospitality,— 

*• A decent cupboard, little plate, 
To show benevolence, not state.'* 

As to this " state," I often wonder at the want of 
ficlf-respect on the part of some in trying to ape the 
manners, and customs, of those who in social life are, 
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as they deem it, above themselves. They seem to 
have learnt, well, the lesson that they are to ^^ behave 
lowly, and reverently, to all their betters;" but if 
they had first learnt to respect themselves, they 
would, easily, understand that their position might be 
quite as respectable, and honourable as that of those 
whoip, ridiculously enough, they try to imitate. Let 
all who, like Hezekiah, are, in the pride of their 
hearts, seeking for display, and hungering after the 
praise of those who look on at the goodly show that 
they can make, remember that the lust of the eye, 
and of the flesh, and of the pride of life, are of the 
world, and not of the Father ; that the world passeth 
away and the lust thereof, and only he that doeth the 
will of God abideth for ever. 

And now I come to the third point. I said 
there were some things encouraged, and some for- 
bidden, but also some suggested. This is suggested 
that our Father in heaven is Lord of all — Lord of 
all nature, and of all providence. " Give us this 
day our daily bread," and He answers our prayer 
not immediately, but mediately, by second causes, 
as along many links of one great chain. These 
things stand by Him, in beauteous harmony, and in 
them, also, stands our life ; so that when we pray for 
daily bread, we pray for the continued order and 
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steadfastness of nature ; that according to His 
promise, seed time and harvest, summer and winter, 
may never fail. We pray that grass may grow, and 
com ripen, and cattle thrive; that tides may ebb 
and flow, to fill our harbours, and to float our 
ships; that the great wheels of commerce may 
continue to revolve, and the, manifold, indugtries 
of life yield their apt results; for He is Lord of 
all ; all things stand at His disposal, and if the 
harmony were broken, or disturbed, our daily bread 
would fail. 

Another thing suggested, is that man liveth not 
by bread alone — " Give us our bread," bread that 
shall fill, and satisfy, our life — ^yes, but what, is our 
life? — something more than that of the horse, the 
dog, or the swine! A man's life consisteth not in 
the abundance of the things he possesseth. There is 
a true, inward, and spiritual life, and we pray that 
God will give us nourishment for this. We pass 
over the old controversies, in the early Church, as 
to what was, precisely, meant by this daily bread ; 
some said it was the bread of the Eucharist, and 
others that nothing but spiritual bread was intended ; 
while others again excluded both these, and limited 
the sense to natural bread alone. It seems to me 
we may get a gracious combination here when we 



GIVE US THIS DAT OUR DAILY BREAD. 87 , 

remember what our life is — body and soul. The 
spirit that needs to be fed with bread from heaven, 
and the body that needs to be fed with the bread 
that perisheth ; we pray for both, " Give us our 
daily bread." 

And lastly, amongst the things suggested by the 
prayer is this — the uncertainty of life — give it to us 
this day, we do not know that we shall want it 
to-morrow. It may be that some of us, even though 
to-day we have broken our bread with gladness, 
shall break it no more ; that we have sat for the last 
time at the board, and joined for the last time in 
the family circle. It may be that ere this day shall 
have passed away, and the shades of night have 
fallen, that we shall have vanished into the spirit 
world, there to render up our last account. Such 
a thought as this may well be alarming to the care- 
less, and the carnal I May God by his good spirit 
make it so tx) you to-day if any such be here ; if you 
are trying to satisfy your hunger with the husks 
that the swine do eat ; if you are saying, " Soul, 
there is much goods laid up," it may be to-night 
God will say, " Fool, this night thy soul will be 
required of thee," then whose shall those things 
be 1 But if, as God's children, we are trusting Him, 
living for Him, there is nothing to alarm us in that 
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thought. What if for some of us there be only 
this day, and no to-morrow, in this low earthly 
sphere 1 — what if it be so ! This is our reply, 
" Blessed are they that shall eat bread in the 
kingdom of God." 



VI. 

Sunday y l^th November ^ 1871. 

" Forgive tis otit debts, as we forgive our debtors.*' — Matthew 

vi. 12. 

rpiHE form taken, in our meditation, last Sunday 
morning, upon the words, '^ Give us this day 
our daily bread," was that in the petition there 
are some things that are encouraged, some things 
that are forbidden, and some things that are sug- 
gested ; and amongst the last-named, in particular, 
was this — ^that man lives not by bread alone ; that 
we have a spiritual as well as an animal nature; 
and that brief as this petition is, it is yet compre- 
hensive enough to reach to all things necessary for 
the noblest ends, and purposes of life ; all things 
which it is most expedient that we should receive, as 
well for the soul as for the body. And it seems to 
me, that in the close connection in which that petition, 
and the one we now consider stand to each other, 
that we have a confirmation, and illustration of this ; 
for how can we ask God for our daily bread without 
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being, at the same time, deeply conscious lio^r^ 
unworthy we are to receive it ? How can we seetzz 
daily, at His hands the bread that perishes, withoutz: 
remembering that the same bounteous Giver wilL 
Destow upon us the bread that endureth to li£^ 
eternal ? In the other petitions, although there is, o^ 
course, a connection between them, the hallowing o 
the Name, the coming of the Kingdom, and th 
doing of the Will, yet they stand, as here presented, 
separate, and independent In these two the word -J 
" and " joins them closely together, the prayer for ' 
bread, and the prayer for forgiveness, being thus 
presented to us in very close connection. 

But what I want more particularly to bring before 
you this morning is this : that in the connection 
between these two things, bread and forgiveness, we 
are reminded of our daily recurring need as to 
things spiritual as well as to things temporal. It is 
just as indispensable for the life of the soul that we 
should be forgiven day by day, as it is indispensable 
for the life of the body that we should have our daily 
bread. Here also I would have you notice that this 
is not the first impulsive cry of the awakened sinner, 
not the passionate outpouring of the prodigal's heart, 
" I am. no more worthy," — although that, of course, 
is always true; nor is it the cry of the publican, 
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" God be merciful to me a sinner ; " all that is sup- 
posed to have gone before ; all that may well be 
included in this single word " Our Father," to whom 
we have been reconciled through Jesus Christ. 
Perhaps it is inevitable that, in every case, the first 
prayer should be for one's self alone : " Lord, have 
mercy upon m«;" *'Lord, teach me to pray;" 
teach me to say, and to have ground for saying, as 
I address Thy throne, " Our Father." 

This petition, '^ Forgive us our debts," is the 
prayer of the man who knows, already, what it is to 
be reconciled to God ; it is, as Augustine puts it, the 
daily washing of the feet, so that the dust that we 
have contracted on our, earthly pilgrimage may be 
washed off, day by day. There is a daily need for 
bread, that the body may be sustained, and there is 
a daily, recurring, need for forgiveness, that the soul 
also may be nourished. 

But let us take care that we do not, on this ac- 
count, regard our daily sins as being insignificant : 
let not their frequency lead us to think lightly of 
them. Do not entertain the thought, because there is 
no day in which we do not sin, that therefore we 
are to take sin, as a matter of course, and treat it as 
something that, after all, we are not to trouble our- 
selves much about 1 Not so, the word our Lord 
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employs — " debts," to represent sins — ^is indeed one 
that is certainly milder, and weaker^ than the idea 
that we ordinarily attach to transgressions against 
Almighty God ; but let it be remembered that in 
the parallel passage in Luke He changes the word 
and uses the stronger term " sins," not debts. 

In our popular use of the Lord's Prayer, as you 
are aware, we employ neither the one nor the other 
of these terms, neither " debts " nor " sins," but 
" trespasses." Perhaps, by a spiritual instinct — ^for 
we are not in bondage to the letter — ^we have got 
the full spiritual significance of these two words ; but, 
however, that may be, while it is well to bear in 
mind the stronger term " sins," for the present, at 
all events, let us keep to this particular form, ^* our 
debts." 

Debts of what sort, and to whom owing ? As 
to that question " to whom," there is, perhaps, no 
impropriety in admitting that, in one sense, we owe 
them to ourselves ; we owe it to our true and better 
nature not to sin. How often in familiar conversa- 
tion do we say, " I owe it to myself not to do this," 
or " to do that : " so long as there is such a thing as 
self-respect, so long as conscience is a reality, so long 
as we believe in the two natures, the flesh warring 
against the spirit, and the spirit against the flesh, so long 
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shall we feel that we owe it to ourselves not to sin. We 
owe it also to others around us, to all upon whom 
we may have influence of any sort ; we are under 
solemn bond, and obligation, to do right to them. If 
in this respect we fail, we are in their debt. David 
indeed, in the great penitential psalm, says, " Against 
Thee, Thee only, have I sinned." We can under- 
stand that the magnitude of the offence against God 
was so great as to swallow up all other considera- 
tions, but, as a matter of fact, David sinned against 
himself, against his true, and better, nature ; he sinned 
against Bathsheba, against Uriah, and against the 
whole nation, by the evil example, that he had set 
before them. 

But while it may be true that we owe all this 
to ourselves and to others, yet, after all, it is to God, 
mainly, that the great debt is due. We say, and 
rightly, that we never can forgive ourselves, and if 
others can forgive us — as plainly the latter part of 
the text teaches that they should — yet of what avail 
is human forgiveness, what good will it do you, and 
me, to be forgiven by our fellow men, if sitill we 
have not the sense of Divine forgiveness in our 
SQuls? And therefore we come to God, confessing 
that to Him all this great debt is owing. 

" Forgive us ; " for let it be borne in mind that 
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this is a debt which never can be paid ; if it is to ^ 
remitted, sent away ; if we are to be released fr^:^^ 
the great burden, too heavy to be borne by us^i^ ^ 
must be, not by payment^ but, by forgiveness. We sh^— ^ 
never be able to pay, a single farthing of the gr^^^^ 
debt we have incurred against the Almighty ; not 
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mu(3h, however, because of the magnitude of wh 
we owe, but because of the nature of it. In mS-^ 
parable of the unforgiving servant, it is, indeed, tki^ 
greatness of the debt that seems to make the dift:^^ 
ficulty, and, in so far, as that which all our fellov^^^^^ 
men owe to us, is insignificant and paltry, as compareo 
with what we owe to God, the parallel holds good 
But whether we owe much or little, whether greatei 
or lesser sinners, we cannot pay one jot or tittle, 
two debtors owe the one five hundred pence, and ihe^^^ 
other fifty ; yet if each has " nothing to p£^y," eac 
is in the same position, spiritually bankrupt, and that 
is, precisely, your position and mine. Supposing that 
firom the present time we could live a life of perfect 
holiness and purity, rendering to God to the end of 
our days, just that which we ought to have rendered 
to Him from the beginning, serving Him body, soul, 
and spirit, would it condone the past ? would it wipe 
out the old score ?* Is there any such thing as extra 
holiness ? Can you attain to a superfluity of right- 
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^ousness? Will the capital stock of all your goodness 
(supposing you have any) bear such an interest, as 
that you may apply it to the reduction of the old 
debt ! Nothing of the kind : the debt, in such case, 
would still stand against us; it is a debt we can 
never pay ; the only way in which it can be taken 
away is in answer to this prayer, " Forgive us our 
debts." But here the thought of the great work of 
C!hrist naturally comes in ; you turn to the cross and 
the atonement, and you say, *^ It is true I can never 
pay the debt I owe; but has not Jesus Christ paid it 
for me to the very full. Has he not died on my 
behalf, and so wiped out all that stands against me ; 
and if it be so, I owe it no more ; I am not under 
obligation any more, and I need not any more ask 
God's forgiveness." Ah, there you stop, there you 
feel you are pushing the figure of speech greatly too 
far. I know there are some who do thus exaggerate 
it, and who will vainly, and arrogantly, affirm, 
" Christ has paid my debt for me ; I owe it no 
longer, and I can insist on my right to all the benefit 
of the same." Of course, if we think this a Scrip- 
tural way of putting Christ's atonement, the inference 
is fair enough. If I owe a hundred pounds to any one 
of you, and a friend comes in and pays the amounc 
for me, I owe it to you no longer ; I can call on 
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you for the receipt, and I am not under obligation 
to you, for you have not remitted the debt ; it has been 
paid. There are, I think, some who put it precisely so. 

** Payment God cannot twice demand ; 
First at my bleeding Surety's hand, 
And then again at mine." 

Words which, to my mind, are coarse, vulgar, and 
irreverent. I have no objection to the use of this 
metaphor, so long as we keep within reasonable 
limits, and do not push it to the extreme that T have 
already condemned. Christ Himself justifies its use 
by here calling our sins " debts;" elsewhere He tells 
us He came to give His life a " ransom " for many ; 
one of the apostles speaks of " the Church which He 
has ' purchased ' with His own blood," and another 
that " we are not redeemed with silver and gold, but 
with the precious blood of Christ" I have no 
objection to the use of the figure, only take care, 
brethren, not to push it to such an extreme as that 
you talk of, your " claim " and your " right," and 
so lose sight of the fact that we are still indebted to 
the free, and sovereign, grace of God for the forgive- 
ness we so much need. Let us rather be satisfied 
with the broad and general statement, that God, for 
Christ's sake, hath forgiven us ; let me be filled with 
joy that Christ died for my sins; let me humbly, 
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thankfiilly, adoringly, remember that through His 
work those sins are remitted to me ; but remember, 
ako, that in the strict sense, they never can be paid ; 
if taken away at all, they must be forgiven. 

It should be borne in mind, too, as a distinction 
between debts and sins, that the former can be trans- 
ferred from one person to another ; the latter, 
never. I was showing you last Sunday, that there is 
a sense in which the bread God gives us may be our 
own sin, is so in every sense; as the hymn of 
Horatius Bonar says, — 

*• All that I was my sin, my guilt, 
My death was all my own." 

I know, indeed, that Jesus Christ bore our sins on 
His own body to the tree, but they were our sins, not 
His. There are some who presumptuously, and 
irreverently, push the figure to such a length as to say 
that " Christ was of all sinners the greatest," the 
profanity of which is equalled, only, by its absurdity. 
Christ was holy, harmless, undefiled and separate 
from sinners : the sins He bore were still your sins 
and mine. "The teaching of the Gospel is, that 
through His atonement, and merits, perfect life and 
suffering death, these are graciously remitted to us, 
and so the prayer ever stands, " Forgive us our 
debts." We shall be saved from much confusion on 

H 
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this point by remembering that whatever Christ has 
done for us, the Father Himself has also done ; the 
" grace of our Lord Jesus Christ " is also the grace 
of our Father 1 

This prayer, like all that has gone before it, is 
sympathetic, and, like the last one, especially inter- 
cessory : it is not " Forgive me my debts," but 
" Forgive W5." 

Pelagius, of old time, that ancient her:etic, with 
whom Augustine fought so fiercely, was himself, on 
account of the exigencies of his own theological 
system, constrained to admit the intercessory cha- 
racter of this prayer ; for it was a favourite notion of 
the Pelagians that a man might attain to perfect 
innocence and purity, so that he had no sin, and no 
longer needed to pray to be forgiven ; and when they 
were asked to account for the fact that this prayer 
had been given to the Apostles themselves, men who 
were in closest sympathy with the Lord, and who 
might be supposed to reveal His life more than any 
other men upon the earth, they said it was in their 
intercessory character that it was to be offered — that 
though they might be perfectly free from sin, and 
needing no forgiveness, yet others might have need 
of it, and for them, as included in the body of the 
Church, they prayed, " Forgive us our sins." 
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We may, I think, pass that by, and consider 
something, more profitable to us, as to the intercessory 
character of this prayer. We pray here for friends 
and foes ; we pray for all that tlieir sins may be 
forgiven in common with our own. If, indeed, 
there are any for whose daily bread you have not 
prayed — ^well, these, perhaps, you need not pray for 
now. If there are any you would exclude from that 
petition, " Give us this day our daily bread," they, 
and they only, ajre the people who may stand outside 
this other petition, " Forgive us our sins." Is there^ 
however, any poor, hungrj', child of Adam for whom 
you would not pray that he may have his daily bread ? 
If you shrink from that, is it not a much more 
terrible thing if he should be left unforgivcn, and with 
no sense of Divine mercy coming into his soul ? We 
pray for our friends ; for those whom we have tried 
and proved true, and steadfast, whom we have 
" grappled to our souls with hooks of steel ; " for 
they, also, are compassed about with infirmity — tliey 
have their strong temptations, their easily besetting 
sins ; and when we pray " Forgive ws " we will 
gather them within tlie circle of our thought. We 
pray also for our friends who have proved unfriendly 
to us : perhaps they did not mean to be so ; they 
cherish no bitterness in their hearts towards us ; they 

H 2 
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would not do us harm. If they have injured us, or if 
we think so, it may be through want of thought and 
not from intention. " For evil is wrought by want of 
thought, as well as want of heart" Yes, we will 
pray for them, and especially as we remember that 
perhaps, after all, the error has been quite as much on 
our own parts as on theirs. We will pray, too, not 
for our friends only, but for our foes also. If they 
have injured us, if they cherish bitterness, and hard- 
ness, in their hearts against us, shall we not pray for 
them ? Would you wish your foe to perish for lack 
of temporal bread? No I no! Your resentment 
against him is not so great as that ; surely, then, you 
would not, if prayer could avail to prevent it, allow 
him to perish for want of spiritual bread I " I would 
as soon have met my bitterest foe in heaven : " there 
speaks the unregenerate heart. ^^ Lord, lay not this 
sin to their charge : " there speaks the grace of God 
in the martyr Stephen, just before he fell asleep. 
But we pray, not only for our friends true, and for 
friends unfriendly ; for foes, however bitter they may 
be ; there are some, nearer and dearer to us still, 
whom we will include in this prayer, " Forgive its 
our debts." I mean, brethren, our own children ; 
we will pray for them, especially if they ^e absent. 
We see occasion enough in them to stimulate us to 
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this prayer even when they are with us, but if absent, we 
will do as Job did, who prayed continually, and, day 
by day, offered the burnt offering on account of his 
sons, though the time had gone by when, as he 
pathetically tells us, his children were " about him." 
Yet he prayed for his sons, '' It may be that they 
have sinned I " And it may be that our children 
have sinned. Some of you have boys at school, and 
if you know anything about the temptations incident 
to our large schools you will feel how urgent on you 
is the demand for prayer on their behalf Some of 
you have boys, who, in this changeful life, have left 
your home in the ordinary course of things — left their 
native town. You have a boy in London, or Liver- 
pool, or Glasgow ; it may be that the boy is tempted 
to-day ; it may be that he is going wrong to-day. 
Oh I my brethren, in this prayer, " Forgive us our 
debts," include, not only your friends and your foes, 
but your children ; especially if they are absent from 
you, and you cannot watcli over them ; pray, for it 
may be that even now is the time of their great trial. 
But notice also here, as to the latter clause of this 
prayer, that it takes the imprecatory form. It is 
a blessed, tender, thing to have a prayer intercessory, 
but here is a prayer imprecatory, an oath, a solemn vow, 
" Forgive us as we forgive.'*^ Oh, how terrible it is ! 
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I do not wonder that some have been afinaid to look 
it in the face, afraid to utter it, not daring to let 
such words pass their lips ; for if Crod were to take 
us at our word, what sort of forgiveness would it be 
that you and I should have. "As we forgive 1" 
Oh, the ancient imprecation, " Let mj right hand 
forget her cunning, and let my tongue cleave to the 
roof of my mouth," is nothing by comparison ! 
What is the tongue's paralysis — ^what the loss of the 
right hand's craft — compared with the loss of Divine 
forgiveness? You may spare the right hand^ and 
you may dispense with the power of utterance^ but 
" better that a millstone were hanged about your 
neck, and you cast into the depths of the sea," than 
that you should drag on through this life, and stumble 
at last into the grave without having realised Divine 
forgiveness. I do not wonder that people have been 
almost afraid to use the prayer, because of the 
terrible condition that seems to be aflSxed to it. And 
horo, perhaps, the thought may arise, in some of your 
minds, we say that Divine forgiveness is perfectly 
free, and yet here seems to be a condition, " Forgive 
as we forgive ; ^^ and some one says, "How do you 
reconcile these two things?" Perhaps I cannot 
reconcile them at all, just as I sometimes iSind that in 
tlie facts of life, there are things I cannot reconcile. 
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I make certain statements of facts, strange they 
may be, and to some incredible, and some one 
says, "How do you account for it?" I answer, — 
I cannot, and I am not bound to do so, but 
the facts may be there, nevertheless ; and suppose 
you say, " These two things, the freedom of Divine 
forgiveness and the condition here affixed do not 
seem to fit, which will you give up?" I answer, 
neither the one nor the other; I am not bound to 
reconcile them ; it is my business to take the facts 
as I find them, and accept God's revelation just as 
He has given it Perhaps we may never be able to 
reconcile these things in theory at all ; and yet I am 
quite sure the truly Christian man will be able to 
reconcile them in his own spiritual experience. 

There are, however, one or two considerations that 
may help us. First, it is supposed here that we 
have already forgiven, when we present this prayer, 
for, you observe, it is not " Forgive me, and then 
I will forgive ; " not a promise that if God will 
deal well with us, we will do so with others ; but it 
assumes that chis is the temper and disposition of our 
lives, " forgive us as we forgive our debtors." 

Our Lord's own lesson seems to confirm this. 
"When thou bringest thy gift to the altar, and 
rememberest that thy brother hath aught against 
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thee, leave there thy gift, go thy way, be reconciled 
to thy brother, and then come and offer thy gift." 
This may also open the question, how far it is 
necessary before we extend forgiveness to an erring 
brother, that we should wait for his own expression 
of penitence, or how far we should go to meet him, 
and assure him of our readiness to forgive ? Perhaps, 
as a rule, we are justified in waiting for the expres- 
sion of contrition. To offer forgiveness, where wrong 
is not admitted, on the part of the offender, may be, 
in most instances, simply an impertinence ; spiritual 
discernment must, of course, be exerqised. No doubt 
there are instances in which it may be well that we 
should go and offer reconciliation, that we should 
tell our brother that we cherish no ill will against 
him, and are perfectly ready to forgive him ; in 
such a case it may be that we shall gain our brother ; 
but in any case it is assumed, when we pray, " For- 
give as we forgive j'^'* that we have already forgiven 
others, and that this is our temper and disposition. 
Then observe again, that in this prayer there is 
implicitly a petition that God would impart to us 
His own loving and forgiving spirit. Implicitly, I 
say, for is there any one that comes to the Throne 
of Grace, and says, " Forgive me, as I forgive," 
without praying, at the same moment, " Lord, 
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dp me to do this I Give me grace to do it ; 
lake me strong enough, and, tender enough, to 

it." 

Something like this occurred not very long ago 

1 the case of Judge Norman, brutally murdered 
y a native on the steps of the Town Hall of Cal- 
utta. When dying, he was repeating the Lord's 
^rayer, and when he came to this part, " Forgive 
IS our trespasses as " — then his lips quivered, 
here seemed to be a struggle going on within; he 
bought of how the cruel knife of the assassin had 
.tabbed him again and again — " Forgive us our 
respasses 05" — and then the spirit conquered the 
Jesh, and he said, calmly, "As we forgive," and 
30 he passed away. Do not you think that at that 
moment the Lord's grace came down to him, helping 
him in that hour of need ! And if this be so, it will 
follow that the forgiving spirit is God's own gift; 
and if it be from Himself, how can it be, on our 
parts, any meritorious cause of obtaining the forgive- 
ness for which we pray. We are told sometimes 
that salvation is not free, because the conditions, 
repentance and faith, are affixed to it; our answer 
is, these also are God's gifts. " Christ is exalted 
to give repentance ; " and you are " saved by grace 
through faith, and that not of yourselves ; it is the 
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gift of God." And so, if you say the forgiving 
spirit is a condition on which our forgiveness 
depends, our answer is — ^this spirit itself is God's 
gift, and therefore all human merit is excluded. 

" For merit lives from man to man, 
Bat not from man, Lord, to Thee.** 

And then finally it seems to me that this is also 
a consolatory prayer, and especially so in this aspect 
of it. For if I can forgive — and certainly unless the 
prayer be a mockery I can, and I will never believe 
that my Saviour has thus trifled with me, telling me 
to do something that I cannot do— if / can forgive 
my brother who has offended me, how much more 
can God extend His forgiveness to myself when I 
have sinned against Him. If I, with all my poorer 
nature, and all the bitterness that may be lurking in 
my heart, all my love of retaliation, and all my 
appreciation of the sweetness of revenge, can over- 
come all these things, so that I can fully forgive my 
brother, much more my God who is the fountain of 
all grace, can, and will, forgive me. It is helpftd also 
to have it presented to us here as one of the tests of 
character : because sometimes we get perplexed about 
ourselves, and about om' friends as to whether we 
are Christians or not ; here is a test, and I must not 
shrink from it ; I [cannot presume to explain it away, 
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as I have heard it done sometimes, on this wise, ^' If 
yoD do not forgive you cannot have the comfort of 
feeling that God's forgiveness is extended to you "— 
a very weak way of puting it. We will keep to the 
Saviour's own words, "If ye forgive, your heavenly 
Father will forgive you, and if ye forgive not, neither 
will He forgive I" 

Oh ! you that harbour revenge, and bitterness, in 
your hearts ; you that are implacable (if any such 
there be) ; you that are still persistently of the un- 
forgiving spirit, why do not you give up calling 
yourselves Christians ? Why will you persist in dis- 
honouring the name of Jesus Christ by cherishing a 
spirit, altogether opposite to His example and teach- 
ing? It may be that in such words as these there 
is no comfort to you, God grant that you may 
find, in them, a rebuke that shall even now produce 
conviction. 

It is consolatory too to remember that this plea for 
forgiveness accords well with all the petitions that 
have gone before it ; in other words, that it is fully 
consistent with the dignity, and honour, of the Divine 
character to remit and to send away our sins ; for it 
is not that He will forgive, although He is our Father, 
and although His name is to be hallowed, and 
although His kingdom must come, and although 
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His will ought to be done ; not so, brethren, but 
rather thus — He will forgive because He is our Father, 
because His name should be hallowed, because the 
kingdom should come, and because His Will should 
be done. Even so, wise, and righteous. Father, for 
" there is forgiveness with Thee that Thou mayest 
be feared." 



VIL 

Sunday i 26«/i November ^ 1871. 
" Lead us not into temptation.'* — Matthew yi. 13. 

r 1 1HE previous petition, ^' Forgive us our debts," 
has reference altogether to the past, for al- 
though it be true that there is a daily recurring need 
for forgiveness, yet whensoever pardon is implored at 
the Lord's hand, it is for a wrong that has been 
actually done. 

• There carl be no such thing as askings for Divine 
forgiveness while we are in the commission of the sin 
itself; or, at least, such a prayer as that can never be 
acceptable to the Almighty God. 

Neither can this petition be in anywise applied to the 
future. God has nothing to say to us about " indulgen- 
ces." The Gospel, whatever, some may affirm to the 
contrary, has nothing at all to say concerning the 
forgiveness of sins past, present, and to come; for 
forgiveness always implies repentance, and repentance 
is necessarily retrospective. But this petition that we 
have to consider this morning has reference altogether 
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to tlie future; it foresees, and forebodes, spiritual , 
trouble, and it asks for the interposition of the Lord's 
grace. The connection between these two petitions is, 
however, obvious enough : we have sinned, we have 
been forgiven, but these do not make up the sum of 
spiritual experience ; at least, ought not they to do so. 
We want something more. We are afraid of the 
future, not because we distrust God, but we are 
afraid concerning ourselves. The liability, the ten- 
dency to sin, is still within us, and what we fear is 
that, if we should be brought into circumstances 
where strong temptation may be plied, we may very 
likely yield, and so we pray, " Oh, our Father, lead 
us not into temptation." 

But here, at the very outset, a diflSculty at once 
presents itself — does God ever tempt ? Beyond all 
doubt there must be a sense in which He leads us 
sometimes into temptation, for otherwise this petition 
would have no place in the Lord's Prayer. The 
Saviour does not trifle with us when He tells us we 
are thus to pray ; depend upoii it we are to pray con- 
cerning something that has reality here. Li the order 
of the Divine method, and discipline, no doubt, it is a 
fact that God does lead into temptation ; but does He 
ever tempt ? If this, indeed, were only a preacher's 
difficulty ; if it were nothing more than just an 
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^xegetical embarrassment, I would pass it by, but I 
inow it is a real practical difficulty, and that to some 
of the most devout, and spiritual minds. Does God 
over tempt? Augustine cuts the knot at once by 
saying, in so ^many words, " Yes, He does. God 
tempts just as the Devil tempts, only with a different 
aim. God tempts with a view to our good ; the Devil 
with a view to our harm. The Devil tempts in order 
that we may be overthrown ; God tempts in order 
that He may give us stronger, and securer, foothold." 
Let me at once say, no matter on what authority, 
short of the Divine, such a teaching may rest, for 
myself, I cannot accept it. The statement of the 
Apostle James is simple, and unmistakeable : '' God 
tempteth no man, and let no man say, when he is 
tempted, ^ I am tempted of God.' " 

But then there flits across the mind the memory 
of the old time ; we go back into the world's dim 
history, and we find it written : " God did tempt 
Abraham ; " and now bringing these two state- 
ments together, what Moses says, " God did tempt ;" 
and what James says, '' God tempteth no man," we 
can come to, I think, but one conclusion, namely, 
that this word "tempt" is used in the Scriptures in 
different senses. Sometimes, to tempt, means only 
to try by the force of outward circumstances, and 
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somotimes, to tempt means to try by direct solicita- 
tion. Temptations are always trials; trials are not 
always temptations. In order to form a temptation, 
in the true and strict sense, of the meaning of that 
term, you must have an appeal from without to 
something that corresponds to it within. ISTow Grod 
did tempt Abraham ; that is. He tempted him by 
trial, brought him into circumstances that would 
bring out the character of the man ; but by direct 
personal solicitation to do wrong, God tempts no 
man. Let me try to make' this plainer by an illus- 
tration ; you have a boy who has arrived at an age 
when it is desirable that you should come to an 
understanding as to what position he is to occupy in 
life : an opening is presented, into which, if he enter 
with skill, dihgence, and integrity, he will be pretty 
sure to rise to competency and honour. But the 
position, you know well, is one that is surrounded 
with many, and strong, temptations. You weigh the 
whole matter in your mind, acting according to the 
best of your judgment by such light as you have; 
and with nothing but the truest, and tenderest, affection 
for your boy, you resolve that, upon the whole, it is 
best to place him there. But now some evil com- 
panion comes to that boy, and taking advantage of 
the circumstances in which he is placed, plies him by 
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direct solicitation, and seduces, or tries to seduce, him 
into the paths of evil. Is there not a wide differ- 
ence between what you have done, and what that evil 
man has done ? You have, acting according to your 
fatherly discretion, led him into temptation — that is, 
placed him in a position where he is sure to be 
tempted; but you have never tempted him; the 
actual tempter is that evil person who solicits him. 
So that Augustine is wrong when he says, God tempts 
as the devil tempts ; for there is a difference not only 
in the aim, but also in the process. The devil tempts 
by direct solicitation : God — if in any secondary, or 
accommodated, sense He may be said to tempt at all, 
does so by the, providential, circumstances in which 
He places us, so leading us into temptation. Of 
course, it is easy to point out where the illustration 
fails ; but it holds good just to this extent, and this 
is all, I have in view, that the placing in circum- 
stances of temptation, and the actual tempting, are 
different things. 

We may confirm, and further illustrate this, by 
reference to the great, and, to us, significant fact, that 
the Son of God himself was, to all intents, and pur- 
poses, led, directly, into temptation. The three Evan- 
gelists are most explicit on this point : " Then was 
Jesus led up, into the Wilderness, to be tempted of 

I 
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the devil." Plainer words than these you cannot 
have ; stronger, as in the example of Mark, " The 
spirit driveth him into the Wilderness,'* you have. 
But although God led His Son, thus, into temptation, 
He did not. Himself, become the tempter ; it was the 
evil one who tempted Him. And may we not here 
find a very close connection between this fact of the 
Lord's temptation, and the words He uses in this 
prayer ? I have purposely read the chapter, in order 
that in its light we may read, also, the text Jesus 
Christ had just been tempted Himself and, with all 
reverence let us say it. He spoke feelingly when He 
said to the disciples, and through them, to us, and to 
all, " When ye pray say, Lead us not into tempta- 
tion ; " for He knew well the weakness of our flesh ; 
He knew how liable we are to fall. He called to 
mind what He, Himself, had passed through — those 
forty days, and forty nights, in the weird, and ghostly 
places of the Wilderness, where wild beasts were his 
companions ; the hunger keen, and cruel ; the sore 
conflict that went on, within His soul, as the tempta- 
tion was presented to Him concerning the proof of 
His Sonship, and the assertion of His sovereignty. 
He remembered, too, how the Bible, itself, had been 
turned against Him, for Grod's, own. Word, may 
become an engine of Satanic ingenuity, urging, or 
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alluring, the soul to its ruin. I say the 'Lord 
Jesus Christ remembered all this ; it was in His 
soul still, all the struggle, and all the anguish; 
and remembering it all — fresh in His thought 
as it was, for He had just now commenced His 
public ministry — He said, looking tenderly on the 
disciples, "When ye pray, say — lead us not into 
temptation." 

But yet, brethren, is there not another thought 
also presented to us here ? Suppose that, after all, 
God should lead us into temptation, as perhaps He 
may, and as He certainly did lead His Son, may we 
not hope, that as He brought Him safely through, and 
out of it, so, if we trust Him, He will also bring us. 
For how did Christ come out of the temptation? 
How did He win the victory, for Himself, and for us ? 
Was it not simply by the one thing, trust in the 
word, and promise, of His Father ? Was it as God 
that Christ prevailed ? No ; if that were so, it would 
be little comfort to you and me. It was as man 
that He overcame the Tempter. He did not pray 
His Father for twelve legions of angels, neither did 
He put forth the Divine power, within Himself, to 
fling aside the tempter, or bruise him, then and there, 
beneath His feet. No, so far as all outward circum- 
stances were concerned, the Devil had his way, and 
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his will, with the Son of Man, just as he did with 
Job in the old time. How close he came to Him, 
close enough to whisper into His very ear, and to 
drop the accursed seeds of doubt, and distrust, into 
the Saviour's own loving, and trusting, heart : " Com- 
mand that this stone, or this, or this, be made 
bread I " See him taking Him to a pinnacle of the 
Temple, urging upon Him the fatalist's temptation, 
"Cast Thyself down, for it is written;" setting 
Him upon a high mountain, and causing to 
pass before Him the great shows of this world, 
with all their glory, honour, and majesty; and 
how did Christ prevail? He prevailed, I say, not 
by the power of His Divinity, but by the simple 
exercise of trust in the Almighty God — " It is written, 
it is written, it is written." These were His strong- 
holds, and by these He vanquished the foe. And 
perhaps, here, the thought presents itself to your 
minds, as it does to mine : then if this be so, if it be 
true that Grod sometimes leads into temptation — as, 
without doubt. He did lead His Son into it — and 
that He was brought safely out of it by the exercise 
of human trust in the help of the great Grod, His 
Father ; then if we pray, " lead us not into tempta- 
tion," will it not seem something like shrinking from 
the Master's example, turning aside from the track 
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of His footsteps, and distrusting the reality, and 
eflBcacy, of Divine grace ? No, brethren, our distrust 
is simply in ourselves, not in Him. I do not know 
whether I can make this plain to you in a sermon, 
whether words, that I can use, can duly set it forth; 
but I am sure of this, that while there is in your 
minds a deep consciousness that there is nothing too 
hard for the Lord, and that you, yourself, can do all 
things through Christ who strengtheneth you, yet, 
at the same time, you have not lost the conviction 
that this is a fit, and proper, prayer for you ; as long 
as you live, you will continue to own it. And be it 
observed here that we do not pray that we may never 
be tempted at all ; that were an absurd prayer indeed; 
that were to ask God to alter all the method of His 
government, and reverse the order of things around 
us, which order, we are sure, is still Divine. If God 
were to decree that we should never be tempted any 
more. He must reverse the whole constitution of 
things, in which, at present, we are living ; for this is 
a world fiill of temptation ; we cannot live a single day 
without, in some form, encountering it. It is as if 
we were surrounded, on all hands, by inflammable 
materials that need only to be brought into contact 
with the fire of desire burning within us, and at 
once we must walk in the midst of the fiames, 
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as Mrs. Browning, by a fine, poetic exaggeration, 
puts it : — 

" It's dangerons to carry souls 
Through all the spilt saltpetre of this world." 

No, we do not pray, to God, tliat we may never 
be tempted at all ; but what we do, and may, pray 
for is this — feeling our own weakness— that we may 
not be led into those high places of the field, where 
the battle is being so hotly waged, and where the foe 
is so overwhelmingly strong, for we are afraid of 
the issue, and this fear is one of Grod's own methods 
for preserving His children from falling. We are 
afi'aid of those high places of that great battle ; we 
tremble at the overwhelming force that the foe may- 
bring against us, " for we wrestle not with flesh 
and blood, but with principalities and powers, with 
spiritual wickednesses in high places." What we 
pray for is this : that we may not, by the providence 
of God, be brought into such positions in life as shall 
bring some great stress, and strain, to bear upon 
those points in which our souls are weak; for we 
are afraid lest under the pressure, we should break 
down. Let us suppose now, for instance, that we are 
largely influenced by the breath of popular applause, 
and that we wish to stand well with our brethren, 
especially in the matter of liberality, while at the 
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same time, we have an itching palm, fingers that 
close, convulsively, over the gold that we clutch even 
down to the very verge of the church-yard mould ; 
and if that be so, let us pray Almighty God that we 
may never be placed in the circumstances of Ana- 
nias, and Sapphira, for it was just by this wish, to stand 
well with their brethren, and at the same time to 
keep their own, that the Devil prevailed, tempting 
them to lie against the Holy Ghost. Or supppose 
that we are somewhat boastful, with our lips^ as to 
what we would do for Christ, and His Kingdom, 
talking of the love of Christ "constraining us," 
very glibly, and in almost any company ; but when 
the time of trial comes we are nervous, timid, dumb, 
or ready with some miserable subterfuge. If it be so, 
may God grant that you, and I, may never be placed 
in the circumstances in which the Apostle Peter was 
placed. ^ Peter fell and recovered ; we might fall and 
not recovei*, for, as Andrew Fuller, so well, says, 
" There is no necessary connection between going 
into temptation and coming out of it ; in the case of 
Judas and Peter, two men went in, but only one 
came out." I say, then, let us pray that vre may 
not be led into temptation, not be placed in circum- 
stances where some great strain, and stress, shall come 
upon those parts of our character where we are least 
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able to bear the trial : for consider how often '^ the 
opportunity to do ill deeds makes ill deeds done ! '' 

Suppose the case of a needy man, his family pre- 
senting large claims upon him, day by day large sams 
of money passing, freely, through his hands, not his 
own, but over which, without other supervision, for a 
while, he has the disposition, and control. Oh, what a 
strong temptation ! And suppose it shall occur to him : 
^^ I can turn this money to account. I can use a part 
of it, for a little while at least. Long before the time 
when it will be required I can replace it, and mean- 
while better my own position." Something like that 
has just now happened, a bank manager, a man 
respected, and beloved, in the city of Dublin, went the 
other day into the cemetery — by a sort of sad poetic 
association, as it would seem, — and with a pistol blew 
out Iiis brains. In his hat there were found certain 
papers to this effect — that he had used moneys, and 
securities, for speculation, being prompted thereto by 
a friend, who had assured him that there would be no 
risk ; but now he was pressed for the money, could 
not meet the demand, and so came the fatal end ; and 
then there was just one pathetic request, " Let me be 
buried in the grave with my child I " 

Looking at such examples as these we pray 
that God, in His providence, may lead us in some 
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other direction. " Oh, Father, lead us not thus mto 
temptation." 

It cannot be out of place, here, that I speak for a 
moment, in passing, about the temptations incident to 
the pleasures of the table, or, to drop the euphemism, 
to let the cloak go, the temptations that belong to 
the love of drink. I have seen the table become 
a snare, and a trap. I have sat with old, white- 
haired men, men professing Godliness, by whom the 
young man, the mere boy, has been pressed and 
bantered, and sneered at, for evading, or trying to 
evade, the swiftly-moving bottle. If you have sons, 
who have left your home, pray Almighty God that 
they may not thus enter into temptation. How 
many, apparently of the best, and noblest, have by 
it fallen from their high places ; and yet, if we knew 
all the circumstances that attended the various, and 
successive, steps of their fall, I do not say, brethren, 
that we should not blame them, but what I say is this : 
our pity would bear a larger proportion to our blame 
than, perhaps, it now does : we do not know how much 
they struggled before they fell. " What's done we, 
partly, may compute, but know not what's resisted." 
I am persuaded that in many instances, physical, or 
mental, infirmity forms the strong ground, and foot- 
hold, on which the devil stands when he plies men — 
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and, alas, women also — with the temptation to drink. 
Some weary pain, chronic, persistent, recurring, as 
the rising, and the setting, sun ; some great grief, some 
dark, black, memory, or some anticipated evil, all of 
which may be cloaked, concealed, suppressed by 
frequent recurrence to the fiery spirit I He may 
think — so, I believe, runs one of the songs of Belial — 
that, if care, or pain, remain, he may drown it in the 
flowing bowl. Oh, I do not say we are not to blame 
—of course, blame is there ; but what I say is this, 
that we should not think that we, ourselves, should be 
sure to stand firm if placed in the same circum- 
stances. I know the spirit is willing, but the flesh 
is weak. Let him that thinketh he standeth, take 
heed lest he fall. And as we look at these examples 
of the men who have fallen, let our prayer be, '' Oh, 
our Father, lead us not into temptation." 

Or, again, suppose some sudden efl'usion of passion 
to take possession of the mind and heart ; imagine that 
there should be some urgent, and unexpected, appeal 
made to the animal nature, and with plausible reasons 
urged as to the certainty of insuring, absolute, conceal- 
ment of the sin proposed, how strong in such a case 
may the temptation bel Let us pray, then, that 
even outward restraints may not, by the force of 
circumstances, by the " guilt of opportunity," be 
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removed from us. If, indeed, we had a purely 
spiritual nature ; if we were purged from all fleshly 
lusts, these outward restraints would be quite 
unnecessary. The law is not made for a righteous 
man; and I can, I think, understand Francis 
Xavier — I can enter into the pious thought of his 
heart when he says, — 

** Not with the hope of gaining aught, 
Or seeking a reward ; 
But as Thyself hast loved me, 
Oh, ever loving Lord." 

I can enter into it in thought ; I wish, with all my 
heart, that, practically, I could always realise it. But, 
brethren, has this thought ever crossed your minds ? — 
how would it go with you, if being plied with some 
strong temptation, you were also assured that from 
a worldly point of view, you could safely yield to 
it; if some guarantee were given that you would 
never be found out. Have you ever put the question 
to yourselves, under such circumstances as these, 
how should I be likely to act ? Thank God, men 
generally are found out ; and let us thank Grod, too, 
that the fear of consequences may sometimes deter 
us, even when a higher, and purer, motive may 
prove, through the hardness of our hearts, weak, 
and ineffectual. It is a poor, and pitiful, thing 
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to be afraid of consequences, when conscience is 
urging us to do right ; but it is a good, and whole- 
some, thing to bo afraid of consequences when incli- 
nation is alluring us to do wrong. By the great 
mercy, and pity, of our God, He lays upon us this fear, 
and He says, " Be sure," — the Devil says, " No, be 
not sure ; most likely you never will be found out ; 
you can conceal all, and no one will be any the 
wiser;" but the Almighty God says, " Be sure your 
sin will find you out," and I am thankfiil to Him 
that He has given to us these, solemn, words, for they 
are helps to us, prompting us to pray, " Lead us not 
into temptation." 

But here, brethren, at the same time, let us 
hasten to confess our ignorance as to where our true 
strength, and real security, may lie. I am afraid, 
sometimes, that we may localise and circumstantialise, 
this idea, as to being led into temptation, as if it 
were simply a question of place, and of position. 
It is not so ; the Almighty God knows best, 'after all, 
where to lead us. The mother of Augustine trembled 
at her son's going to that great, wicked, place, that 
sink of corruption, Rome ; and so she prayed, and 
prayed again, knowing already what her son was, 
that the providence of God might never lead him 
there. Augustine went to Rome, and there the 
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Grace of God met with him, changing his heart 
and life. It is not so much a question of place ; the 
kingdom of heaven is not lo I here, and lo I there, 
and even so is it with the kingdom of hell, for 
" Where the Devil cannot come, he will send I" 
So that, still, leaving all to^ the great, and gracious, 
Gtody we pray, even, this prayer with, simple, submis- 
sion to His wisdom, and His love, " Lead us not 
into temptation." 

We do not know, again, as to what circumstances 
may be best for us ; we are afraid, perhaps, of how 
it might go with us if we were to grow rich — although 
it must be confessed that this fear is, generally, held in 
abeyance, for, when the opportunity for wealth pre- 
sents itself, fear of the consequences, so far as I 
have observed, does not very often deter. Or 
we are afraid of how it might go with us if 
we should become poor ; there are temptations, we 
think, incident to the life of poverty, and here — 
for with all preachers, and moralists, it seems inevit- 
able to do so — we adopt the prayer of Hagar, " Give 
me neither poverty nor riches." We think that, in the 
happy, golden, mean our safety would consist ; but are 
we sure of this ? Has not even this position its own 
special temptations ? Might we not grow hard, cold, 
cynical, and, in the genuine spirit of the Pharisee, 
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looking down upon the poor, and looking up to the 
rich, say, " God, I thank Thee that I am not like 
these poor men, or even as that rich one ? " And 
would that be better than the temptations that belong 
to wealth, or poverty ? God may have in store for 
us one, or other, or both, of these, but we leave it all 
in His hands. We say, '' Oh, Father, do with us as 
seemeth Thee best, but in any case, if it please Thee, 
pitying our ignorance, and our weakness, lead us not 
into temptation." 

Finally, this prayer is a kind of pledge, and promise, 
on our parts, that, as for ourselves, into temptation 
we will not, voluntarily, go. What an absurdity it is 
for a man to pray, " Thy kingdom come," and do 
nothing to promote the coming ; to pray, '' Thy will 
be done," and continually, himself, evade the doing of 
the Divine Will ; to pray, " hallowed be Thy name," 
and himself, through all his life, -whatever be his 
speech, not to hallow it at all. And how absurd, 
how impious, how paradoxical it is, for a 'man to 
pray, "lead us not into temptation," and mean- 
while, himself, to be, deliberately, going into it. Some 
fall into temptation, some run into temptation ; but 
there is a great difference between these, and espe- 
cially this last, and being led into temptation by the 
gracious hand of the Almighty God. 
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I do not mean that we are to live a weak, sen- 
timental, and secluded life, or that we should cultivate 
a sort of effeminate piety, that cannot look the world's 
great, and awful, facts directly in the face ; no, not 
that, but I mean, still, that we should distrust our- 
selves, and watch over ourselves, and put our trust only 
in the living God. Let us cherish a manly vigour ; let 
us shrink from no duty ; let us go, promptly, whereso- 
ever the providence of God may call us. If the way 
to- the celestial City lie through Vanity Fair, through 
Vanity Fair will we, undoubtedly, go ; but, if needs 
be, let us close our eyes, and stop our ears, meanwhile 
nothing doubting, that He who led us into the temp- 
tation will, in His own good, time, and by His own 
sure method, safely bring us out. 



VIII. 

Sunday f 9rd December y 1871. 
" Deliver us from evil." — Matthew vi. 13. 

r I iHIS last petition, " Deliver us from evil/' 
includes, and sums up, at least from that point 
where the mention of our, personal, need begins, all 
that has gone before. It is an evil thing to be 
pinched by scarcity, to lack, and suffer hunger, as to 
our daily bread ; but by how much sin is worse than 
want, worse than hunger itself, by so much is the 
lack of forgiveness a worse thing than the lack of 
bread. It is an evil thing, in some aspects, at all 
events, to be "led into temptation," but it is a far 
worse thing to be left there, so as to be brought 
imder the dominion of the evil thing or "the evil 
one" by whom we have been tempted. In mere 
human thought, perhaps, this petition, from the fear- 
fulness and misgivings of our hearts, might have 
stood first ; but our Lord, in His Di\ane wisdom, 
defers it to the last ; partly, as we have seen, because 
it is retrospective, and inclusive, but chiefly because 
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it reaches to, and covers, all the ftiture of our life. 
It is a prayer that we may be delivered from all 
evil, ghostly and bodily, temporal, and eternal ; 
a prayer for the fulness of redemption. 

But can we speak definitely as to what is here 
particularly intended by "the evil ? " And first of 
all, no one, I suppose, will for a moment doubt that 
what we call natural evil is included. There is no 
philosophy, and no religion, that can persuade us that 
the things we commonly call evils are not such. The 
most persuasive, and eloquent teaching, even though 
it take the high poetic form, will still fail to convince 
us that evil is only "unripe good." Blasting, and 
blight, and mildew, storm and shipwreck, battle, and 
murder, and sudden deathj we shall count them 
evils still. Poverty is an evil and sickness, and 
death, in any form, from a merely natural point of 
view, the sum of all evils. And "since we know not 
what a day may bring forth, since any day that 
rises upon us may, ere its close, bring down upon us 
any one of these evils, our daily prayer is for deliver- 
ance fi'om thenu " Sufficient unto the day," said 
Christ, " is the evil ; " and though these words 
were spoken to help us to put away anticipated 
trouble, yet can we fail to discern in them a sad and 
pathetic, recognition of the fact that evil, in some 

E 
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form^ clouds, and darkens, all the days of our 
life? 

Beyond all doubt, however, to a spiritual man — 
one who looks beneath the surfaces of things, to the 
hidden source, and ground, of all the ills that flesh is 
heir to — sin, as the root of all, is the one thing fi:x)m 
which he seeks deliverance. Worse than all its con- 
sequences here, and hereafter, worse than all the 
hells, is sin itself. Indeed, from the consequences 
of sin — our own personal sin, I mean — so far as this 
world is concerned, I am not sure that it is right to 
pray, except with very great submission, that we 
may be delivered at all; for it may be that these 
very consequences are a part of God's discipline for 
the redeeming us from evil of a deeper and deadlier 
sort. 

Against one of the common consequences of sin — 
namely, a stronger tendency, or an easier yielding, to 
it — by all means let us pray, and more earnestly than 
we have ever done before ; even, if needs be, to an 
agony, against the great condemnation — banishment 
from the presence of the Lord, which might justly 
follow upon our sin — by all means, let us pray, 
making ever our appeal to Him who died to put 
away our sin. But as to those penal sufferings, such 
as sickness, feebleness, poverty, loss of position or 
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reputation, and such like, springing naturally, in the 
order of God's Providence, from our own wrong 
doing : if we pray to be delivered from these, let it 
always be with a " Nevertheless, not as I will, but 
as Thou wilt ; " for it may be that these things are 
medicines for our soul's health ; evils still, as medi- 
cine is an evil, but with a view to casting out an 
evfl that is greater. 

But now as to the form which this petition takes. 
" The evil," — for so, strictly, it may be rendered, — 
shall we, in praying to be delivered from it, meaning 
thereby chiefly, though not exclusively, that which 
is spiritually hurtful, resolve, and gather up, all 
possible evil into one great spiritual head — ^namely, 
the "evil one," or, in plain language, the devil? 
Shall we say that what our Lord means is this : — 
" I have lately passed through sore conflict with the 
tempter. I know how strong he is, and how subtle ; 
I would not have you subject to so fierce a trial ; 
therefore pray ye, " Deliver us from the evil one !" 

The word used may, certainly, so far as the 
question of grammar is concerned, be either mas- 
culine or neuter ; and the question, therefore, resolves 
itself, almost entirely, into one of spiritual insight. 
For my own part, I may say, at once, that reasons 
far more weighty than any I have yet seen, would 

k2 
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be required by me before I could adopt the " evil 
one," or the devil, ux place of " the evil." Ab to the 
"lack. of liturgical feeling" which Stier discerns 
in the proposed change, some of us may not attach 
much weight to that argument ; but when he asks, 
" Are the believing children of the Father, already 
redeemed, for ever to be subjected to the contumely, 
at the end of every prayer, of mentioning the Devil's 
name?" we are strongly inclined to sympathise 
with him. There are, however, as it occurs to me, 
stronger reasons than those of mere taste, and feeling, 
for refusing to accept the alteration. Would it not 
for instance, limit, and weaken, the petition rather 
than strengthen and intensify it ? For though it be 
true that evil has a personal head and representative, 
as for myself, from the plain statements of the 
Scripture, I cannot doubt, yet unless he possess 
some of the attributes of deity, — omnipresence, for 
example, not to say omniscience, — how can he be held 
responsible as the direct tempter to every evil deed, 
and the instigator of every sinful thought throughout 
the world? Or if you speak of his "emissaries," 
yet, to suppose that these are so numerous as that 
every human being is prompted to whatever evil he 
may cherish in thought, word, or deed, by one or 
other of these evil spmts, is an extravagance 
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more befitting the mythology of Hindostan than a 
place in Christian doctrine. The population of the 
world is about a thousand millions, and though we 
can easily believe that the world of ministering 
angels may equal, or far exceed, this ; yet let us 
hope that the number of those angels who "kept 
not their first estate " falls far below it 

*^Our Father," we gratefully own, may, in His 
wise and loving care, place some good angel about 
each one of His children ; but we shall be slow to 
believe that, in every instance, there is a devil also 
seeking to " outbid him I " And if this be so — if it 
be true that there are such things as the flesh, and 
the world, to be guarded against over and above the 
devil, then if the petition be simply against him, 
and his personal influence over us, there is, in that 
case, something wanting — something lefl; unprovided 
for in the " Lord's Prayer" ; and it is not, as we have 
been accustomed to think of it, a complete prayer, 
meeting all the needs of life. We are, my friends, 
as I think, on a broader and, at the same time, safer 
ground in keeping to the impersonal form, "the 
evil ; " for the greater includes the lesser. Under 
this form, all the wiles of the devil are certainly 
comprehended, and if there be any evil in the world, 
or in ourselves, for which the great tempter is not 
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directly responsible, that is comprehended too. 
" In this age of down-pulling and disbelief/' says 
Thomas Carlyle, " we may not even believe in a 
devil ! " For my part, I do believe in a devil ; but 
not that he is prayed against here, except by infe- 
rence and implication. 

Yet the inference and implication are inevitable ; 
and it behoves us therefore to pray, that we may 
not be ignorant of his devices; and that our 
eyes may be opened, so that we may see, and 
know, the tempter under whatever form he may 
come to us. Let us beware of devils in disguise; 
for herein lies the subtle force of all temptation. 
The devil seen as such ; surely no man, or woman, 
would be such a fool as to be led astray by 
him! 

Do you think he showed himself in his true and 
proper person to our Lord in the wilderness? I 
greatly doubt it. Perhaps to the bodily eye he was 
not even visible at all; or if this be thought too 
subjective^ then let us learn somewhat from Milton, 
who in his Paradise Regained^ represents the arch 
fiend as appearing to our Saviour in the form of 
" An aged man in rural weeds "... needy, 
"pined with hunger, and with drouth," and 
iu*ging upon the Son of God that by turning the 
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stones into bread, he should not only save himself, 

but— 

** Us relieve 
" With food, whereof we wretched seldo^i taste." 

Could anything be more subtle than this " its 
relievey*^ to him who came not to be ministered 
unto, but to minister? " But our Lord saw through 
the mask, and tore it off*; and herein lies the victory 
of the clear eye of faith, for the devil seen and known 
as such, is already more than half vanquished. There 
is a passage of Scripture in Paul's first epistle to the 
Thessalonians, often quoted, or rather mis-quoted, 
as teaching us to "avoid," as the phrase runs, 
" even the very appearance of evil ;" and the infer- 
ence that seems to be drawn is that we are to live 
a timid, tremulous kind of life, mincing as we go, 
half afraid even of things that are right, if they have 
to any, from their point of view, the least shadow 
or semblance of wrong. Such a life as this, for myself, 
I will not live ; the claims of the weaker brethren, 
by all means, within reasonable limits let us respect ; 
but after all, wisdom must be justified by her own 
children. Nor is there in this Scripture, any such 
teaching as that I have referred to. The true ren- 
dering is " abstain' from every kind of evil ;" or 
<^ from all forms of evil." When evil comes to us. 
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as it often does, tricked up and dressed in some 
form of good — for consider what " a goodly outside 
fidsehood hath" — then may our Grod give to us 
grace to abstain from it, notwithstanding its seduc- 
tive form. If Satan can be transformed into an 
angel of light, no wonder if sometimes we are imposed 
upon. Our vices are oft;en the exaggerations and 
caricatures of our virtues. The devil of covetous- 
ness calls himself the angel of thrift ; the devil of 
anger, malice, and uncharitableness, comes to us as 
the angel of holy indignation ; and the devil of fear, 
distrust, and doubt enters into us as the angel of 
caution, thought, and enquiry. From evil in all its 
forms, do Thou our Father deliver us ; open thou 
our eyes, that we may see the black and hatefiil 
thing, even though it be clothed in such white 
robes as the unfallen angels wear I 

Let us, however, especially bear in mind that 
what we have most need to pray for, is deliverance 
from this, — the evil that is within ourselves. Deliver 
me, Lord, from the evil man — myself 1 My pride, 
my vanity, my cowardice, my evil temper, my indo- 
lence, my selfishness, my easily-besetting sin — ^be it 
what it may, from this deliver me ! Consider how 
much greater a thing it is to be kept or purged 
from this internal evil, than from any outward con- 
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dition of crime and temptation, however evil they 
may be. 

Manton, the Puritan divine, draws an ingenious 
and suggestive comparison, or rather contrast, be- 
tween Daniel in the lions' den and Nebuchadnezzar 
^th the heart of a beast. Whether is it better to be 
gracious, among the evil and unthankful, or to be 
unthankful and evil among the gracious ? Bountiftil 
among the churls, or churlish among the bountiful ? 
But while we recognise thus distinctly, and contritely, 
the evil within us, this very prayer for freedom from 
it bears witness to the fact that all sin is alien, and 
foreign, to our nature as God intended it — something 
that does not properly grow out of a true humanity ; 
something imposed upon it ; something concerning 
which it may be said, as we see the bitter fruit the 
evil seed is bearing, " an enemy hath done this I " 
This, surely, is what the great Apostle meant when, 
looking into his true spiritual nature, as seen in the 
great facts of Christ's redemption, he said boldly, " It 
is no more I that do it, but sin that dwelleth in me I " 
The unlearned, and unstable, will wrest this to their 
own destruction, but so do they even with the other 
Scriptures. Let us careftdly note, too, how this 
appeal, this heart's cry, for deliverance, is to be made 
to no other than the great God, our Father and our 
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Saviour. Nowhere else is there any help or hope ; 
not in ourselves ; not in our leaders, princes, priests, 
or kings. " wretched man that I am, who shall 
deliver me ? I thank God, through Jesus Christ our 
Lord." It is to us an infinite consolation to know 
that this petition must he in perfect harmony wiih the 
Divine Will, and, heing offered in sincerity and in 
faith, must he answered. Our daily bread may fail ; 
into temptation we may be led; but out of evil, 
spiritual evil, our God will surely deliver us, for he 
has pledged His word to do so, and our proof is in flie 
Cross of our Lord Jesus Christ. If this prayer fail, 
^^ The pillared firmament is rottenness, and earth's 
base built on stubble I " 

It is a prayer that, in God's good time, and in His 
own way, He will deliver us safely out of this present 
evil world. I do not mean that we are longing to 
die, or that we ought to do so. I have no faith in, 
and very little patience with, the hymns that do so 
fi'eely express this thought — ^that is, for purposes of 
public worship. So far as the men, and women, who 
write them are concerned, it were ungracious and 
uncharitable to question their sincerity, but let us be 
honest to ourselves. Here, in church, you sing about 
your longing for the pinions of the dove to carry you 
away; you lament that the chariot wheels drag so 
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heavily ; you are tired of this earthly tabernacle ; but 

at home, on your sofa or your easy chair, if there is 

the least hint or sign of anything going seriously wrong 

Tviih that same tabernacle, why, your friend the doctor 

lives near at hand — had you not better call him in at 

once, and so be on the safe side ? No, brethren, I 

do not mean anything so sentimental, so short-lived, 

and so unpractical as that. But there is such a thing 

as looking forward, not only without dismay or dread, 

hut with quiet satisfaction, to the fact that, when we 

have done our work, and run our race, God will- call 

us to our rest. To live always here we do not desire 

— that were a weariness indeed. You remember the 

old classic legend of Tithonous, and are familiar, 

perhaps, with its modern poetic version by Alfred 

Tennyson — ^how the son of the Trojan king besought 

that he might be immortal, and, becoming so, 

dragged on a weary life, decrepid, withered, puckered, 

and so entreated the pitying heavens to take back 

their cruel gift. We will not, at least while we can 

render any help or service here, pray to die, but we 

will look forward, with prayerful anticipation, to the 

time when, having " no more place in these parts," 

we shall meet with large welcome in the better land. 

Lastly, this petition is the soul's cry for the re- 

demptionofthebody. Some of you do not think so. 
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You say that this poor crumbling flesh, mere dust 
and ashes, is of no account in the spirit's vision of 
the glorious futiu'e ; that you do not think of your 
loved ones who have passed away as in the church- 
yard, or the cemetery, but as before the Throne, and 
that, for yourselves, as you would shift from the 
inconvenient house, or throw aside the threadbare 
coat, so you will remove from this poor tabernacle of 
the body, and lay aside, as worn out, the clothing of 
the flesh. Be it so, but remember that from the 
wreck and ruin of this natural body there shall arise 
the spiritual, as from the seed or germ ; the trumpet 
shall sound, and the dead shall be raised incorruptible 
— God's final answer to the prayer, " Deliver us 
from evil." 



IX. 

Sunday, 10th December, 1871. 

" For Thine is the Kingdom, and the Power, and the Glory, for 

ever, iinen." — Matthew vi. 13. 

T SUPPOSE that we should, most of us, feel very 
reluctant to let this Doxology go; that is to cease 
to regard it as being part of the veritable Scriptures, 
We have been so long accustomed to its use, it seems 
such a fit and proper rounding oiF of this most 
beautiful prayer, and, in some aspects of it, is so 
devout, and gracious, a summing up of all that has 
gone before, that we shrink at the idea of parting 
from it, as we shrink from the thought of saying 
farewell to an old and dear friend. And yet I am 
afraid that, sooner or later, to this it must come; 
the fact is, for we may as well say it at once, it is, 
to say the least, undoubtedly true that proof is 
wanting as to the authenticity and genuineness of 
this passage. I do not think it would tend to 
edification, this morning, if I were to lay before 
you, at any length, the arguments that have been 
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adduced on either side; let it suffice to say that it 
is wanting in the most ancient manuscripts; that 
the most famous of the fathers, of the early Church, 
in commenting upon the Lord's Prayer, make no 
reference to it, and evidently seem to know nothing 
about it, and that the chief argument adduced by 
those who are in favour of it, is based upon what 
they call " internal criticism," which it is said must 
sometimes be allowed to override all external proofs, 
or at least to dispense with them — a very crazy canon 
of Biblical study, as it occurs to me. Here is what 
one amongst those who plead for it, Rudolf Stier, the 
great German commentator, has to say in its defence. 
" For ourselves we rest calmly in hope, that one 
day, when all that is lost is found again, and the 
patchwork of history is a completed whole, it will be 
made clear how it has come to pass that this Doxology 
early fell away, and was omitted from the manu- 
scripts and the fathers, which now certainly confound 
us." - 

From which it seems perfectly evident, taking even 
the testimony of those who are in favour of retaining 
the passage, that the verdict of an impartial judgment 
must be " not proven." 

I am quite aware that such remarks as these upon 
anything found in the Bible will sometimes excite a 
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very anxious feeling in some people's minds ; instead 
of regarding the Bible, as in truth it is, as being the 
strongest book in the world, they treat it as though 
it were the weakest, and like a house built with 
cards, liable to fall the first moment it is touched 
by the finger of criticism ; but as I dare not handle 
the Word of God deceitfully, I am bound at this 
point of our exposition to lay this matter before you. 
As to the sweeping remark we sometimes hear, that 
if we cannot feel sure of everything we find within 
the covers of the Bible, then we cannot feel sure of 
anything, it is such sheer nonsense that I will not 
discuss it; to a man who is not reason-proof the 
statement needs only to be made in order to carry 
with it its own refutation. In fact such persons 
confiise the question as to what is the Scripture with 
the Scripture itself, and if before they speak so con- 
fidently they would learn to distinguish between these 
two things, that differ so widely, it would be an 
advantage to themselves, and to us. But perhaps 
some one will say, if it be so that proof as to the 
authenticity of this passage is wanting, why preach 
a sermon fi'om it ? Or are we to have a serpion to-day 
which is not based upon a Scripture text? My 
answer is, the best sermons ever preached in the 
world have been sermons preached without texts. 
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that is in our sense of the term. Paul and Peter 
preached great, and good sermons, and with very- 
great, and gracious results, but it does not appear 
that they took texts ; they could not have done so 
from the Nqw Testament, at all events, for it was 
not then written. If St Paul, in his sermon at 
Athens, took a text at all, it was from that inscrip- 
tion which he found upon the Altar, "to the un- 
known God," or it was the quotation fit)m the heathen 
poet, "we are all His ofiPspring." I am, however, 
going to preach to you from a text this morning, 
namely that which I have read to you ; for I sup- 
pose, beyond all question, you will agree that all 
that is here is true ; as to the helpftdness of it to 
spiritual life, that we shall, in the present sermon, 
put to the test. If it is not Scripture in the letter, 
as perhaps it is not, at all events it is in the spirit, and 
that shall suffice for our present purpose. 

I shall treat these ascriptions of praise in the order 
in which we find them. 

" Thine is the kingdom." Thine in a very special 
sense — in a sense in which no kingdom can be 
ascribed to any earthly sovereign, for God is the 
Owner, as well as the Ruler. Ejngs may have rule 
over their subjects, but absolute possession, either of 
their persons, or their estates, they have not; God, 
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however, is the absolute possessor ; to Him belongs 
the kingdom, and therefore we say, in the simplest, 
and at the same time the truest and deepest sense, in 
this, our ascription of praise, *^ Thine, Lord, the 
kingdom is." 

But what is the kingdom ? First, is it not, most 
evidently, the great kingdom of nature, for God is 
absolute Sovereign and fiill possessor here. He 
calleth the stars by their names ; He sitteth upon the 
water-floods a King for ever ; He walketh upon the 
wings of the wind; He makes the thick darkness 
His pavilion, and sometimes He dwells in the unap- 
proachable and intolerable light. From Him nature 
has no secrets, and against Him she offers no 
resistance. Thine, Lord, this great kingdom of 
universal nature is ! 

With all that we boast, and vaunt, about our 
science and about our knowledge of the laws of 
nature, here is still a kingdom that belongs not to 
us, neither do we rule here. Strictly speaking, we 
have no power, no dominion over nature at all. If 
she serves us, as undoubtedly she does, she does so, 
first of aU, by exacting from ns the most implicit 
obedience to her laws, and any neglect or violation 
of those laws sooner or later she is sure to punish. 
K she serves, she serves as a gracious queen may do^ 

L 
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at once ruling and senring her subjects ; or as her 
Master EQmself did, who in the willingness of His 
great compassion, stooped erm to our low estate, 
and was among ns as one that seireth. In this 
strong kingdom of nature which belongs to ^'Onr 
Father/' kings and princes most take their lowly 
place, and for them there is no exemption from the 
great forces that maj lay them low in the dnst even 
as the humblest peasant. Some sixteen years ago, 
when this country and France were in the throes of 
the great Crimean struggle, as winter drew on, and 
as the Emperor of all the Bussias looked at the 
forces that were opposed to him, he confidently cal- 
culated upon the rigour of the climate for doing 
what his armies might not be able to accomplish, and 
said, not without a certain grim, sarcastic humour, 
" I have two generals on whom I can fiilly rely for 
beating my enemies, General January and General 
February ; " but General February turned traitor, 
for he laid his deathly, icy hand upon the strong 
heart of Nicholas of Russia, and it ceased to beat. 

In this same winter month, ten years ago, I 
announced to you, from this same pulpit, the irre- 
parable loss that the nation had sustained in the 
death of Prince Albert — ^Albert the wise and the 
good ; from that time the nation's heart has beaten in 
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true and loving sympathy with the sorrowing and 

widowed Queen ; and now to-day, once more, there 

is a cloud upon the nation ; there is mourning, and 

lamentation, and fearfulness, and trouble among the 

princes, and princesses, of our realm, and in the heart 

of the Queen herself, as to what is coming upon 

them. They are walking, even now, in the dark 

valley of the shadow of death, for Albert Edward 

lies prostrate, seemingly about to pass through that 

valley into the region that lieth beyond. The latest 

telegram, eight o'clock this morning, tells us that 

still he lives, that he has passed a quiet night, and 

that the symptoms are no worse, which, of course, 

means that they are no better. So far as human 

experience is concerned, all place for hope seems to 

be taken away ; nevertheless, even as Abraham 

received Isaac back to life when he was " as good as 

dead," so we pray, if it may be so, that Victoria 

may receive back Albert Edward to-day, and that 

ere another sim shall have risen, the telegram from 

Sandringham, instead of telling us he lies a corpse 

within the house, may^give us room for hope. Kings 

and princes, no matter how high and lofty their 

estate, they are all subject to the same great laws : 

the kingdom is not theirs; they do not possess it, 

and only in a very limited sense are they able to 

l2 
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rule even over that which is called after their names. 
'^ Thine, Lord, is the kingdom." 

The kingdom of grace, as well as the kingdom of 
nature, we ascribe also unto " Our Father." 'The 
law, stem and inflexible, came by Moses ; grace and 
truth, loving and sympathetic, came by Jesus Christ. 
And this reign of grace goes down, deeper into our 
hearts, than the reign of law could ever do ; for it 
touches the thoughts, it reaches to all the affections 
and purposes, and hopes and fears and joys ; while 
law can have respect only, or at least chiefly, to out- 
ward actions. Because this is so, because this reign 
of grace goes down into the secret places of the soul, 
therefore the Master said, the kingdom is not, lo I 
here, nor lo ! there, but the kingdom is within you. 
This is that kingdom concerning which we pray, 
"Oh, Lord, let it come within my heart I Lord of 
myself, that ^ heritage of woe,' I would not be." 
Other Lords have had dominion over me; from 
my allegiance to them I have broken ; come Thou, 
Lord our Father, Thou great King of Kings, 
and taking in my heart Thy tlurone, rule Thou there 
and sway Thy gracious sceptre ; rule Thou, over my 

reason, my conscience, my passion and my affections, 

» 

for the ownership of all is Thine. Thine, Lord, 
the kingdom is. 
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This kingdom, which we ascribe to our Father, 
Is the universal kingdom ; heaven is His throne, 
the earth His footstool, and the lamps that bum 
about that Throne and Footstool, are suns, and 
systems, and worlds. Oh, how little by com- 
parison do all earthly kingdoms seem to be, when 
we look at them in the light of the great kingdom ! 
What is the pitiful ambition, the empty dream of 
the Pharaohs, the Alexanders, the Caesiars, and the 
Napoleons, as to a universal empire compared with 
this ! 

" Had I a glimpse of Thee, my God, 

Kingdoms and men would vanish soon, — 
Vanish as though I saw them not. 
As a dim candle dies at noon.'* 

And yet, let us beware that we do not despise 
even these earthly sovereignties ; for all power, all 
righteous rule, all true jurisdiction must be derived 
from Him whose the kingdom is. What said the 
great Apostle, dwelling even in the midst of a heathen 
population, and in connection with a great Pagan 
empire ! " There is no power but of God ;" the 
powers that be are ordained of God," and therefore 
the Saints, for the Lord's sake, are to submit them- 
selves unto every ordinance of man. Do not suppose 
that God rules and reigns only in the lands where 
He places His chosen people; the earth is the 
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Lord's, and the fiilness thereof. The Nebacfaad- 
nezzars, the Dariuses, the Cyruses, they are all God's 
vicegerents ; they are all, in some sort, ruling and 
reigning for Him ; for ^* the Most High mleth in 
the kingdom of men, and giveth it to whomsoever 
He will." Naaman led the hosts of his country to 
battle and to victory ; and heathen though he was, 
yet, the Lord, by him, gave deliverance even to Syria. 
Earthly rulers may abuse their power, they may- 
pervert it, they may trample out the liberties of the 
people; but, nevertheless, the power abused as it 
may be, is still derived from Him. What an 
infinite consolation it is to all the wise and good, 
to bear in mind that this is so : that our Father is 
the great King ; that beneath all the seeming disorder 
and confusion, and misrule, there is a righteous 
purpose working itself out, and that will continue so 
to work, until the kingdoms of the world shall 
become the kingdoms of God and His Christ 
Kings and princes may die, nations may change 
their state, order, and constitution, but Thy king- 
dom, Lord, is an everlasting kingdom; and of 
Thy government, there is no end I Thou art the 
King immortal, invisible, and eternal, for Thine the 
kingdom is. 

But let us pass on to the second point in this 
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ascription of prafse. Thine is not only the king- 
dom, but Thine, also, Lord, is the power. 
What is the link here between these two things ; is 
it not just this — tlie combination between authority 
and power? What a poor thing, shadowy and for- 
lorn, is authority stripped of its power ! — the father 
of a family, some white-haired Eli, feebly remonstrat- 
ing with his children upon the wrong they are doing, 
but without the energy of character, and purpose, 
to ensure that the right shall yet be done. 
Authority without power ! — a Sovereign exiled from 
his Throne, a wanderer and an outcast. Authority 
without power I — a dying King, whom " authority 
forgets laid widowed of the power in his eye, that 
bowed the will." 

But there is a worse thing than authority without 
power, namely, power without authority, might 
wjthout right, the giant's strength and the tyran- 
nical spirit that is determined to use it like a giant. 
From all mere might, from all mob rule, of all 
things may the great God, our Father, ever deliver 
us. Power without authority ! Is not the devil, 
himself, the best example of that which we can 
instance ? And wheresoever there is power without 
authority, to any degree, and to any extent, there is 
the spirit of the devil. But our Father has power, 
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and He has aathorify, inseparably and graclonsly 
combined. God's power is absolute ; it is a great 
despotic power; and though, perhaps, some of you 
may feel uneasy at the use of that term, as applied 
to the majesty of God, there is, in truth, no reason 
why you should do so. In passing, we may note, 
for our instruction, that the use of that word 
" despot^" tells us how words that once meant 
nothing but good, have come to mean, now, evil, by 
the evil communications that have corrupted the 
good manners even of the words themselves. For 
the word " despot," originally meant simply a ruler, 
one who had great power; but inasmuch as where 
men have this power, they have not also wisdom, 
righteousness, and love to exercise it aright, so the 
word "despot" has come to have a bad, unwhole- 
some meaning ; and yet it is one of the titles by which 
God, Himself, is addressed in the New Testament. 
In that passage, for instance, in the Acts of the Apostles 
where it is written, " Lord, Thou art Grod who hast 
made heaven and earth," — if I were to read it to 
you, " Despot, Thou art God," you would find it 
harsh, and so should I ; but it would, nevertheless, 
be a simple and literal translation of the word there 
employed. If we could have such a thing amongst 
men as a despotic power that should resemble the 
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Divine, it would be, of all rule, the best ; for that 
which should be a true resemblance of the power of 
the Almighty God, would never crush out liberty 

. of thought and of action, and would still leave 

ft 

ample room for self-discipline and self-government. 
Amongst men, such a rtde as this is a dream, with 
our God it is a reality. Thine, Lord, is the 
kingdom, but Thine, also, is the power absolute ! 

And yet it is a power we can perfectly trust, let me 
say, with all reverence,-i-a power that we need not 
• be afraid of, and that we ought not to be afraid of; 
for that power never seeks to harm us. It is directed, 
and always has been directed, against evil in every 
form, but not against us; that power will never 
harm us except as we persistently, and obstinately, 
cling to the evil from which it is ever seeking to 
separate us, and to redeem us ; nay, more than this, 
it is not only a power of which we need not be afraid, 
but it is one we may most implicitly trust to help us 
to do all that it commands. Take, for instance, that 
which is confessedly the most difficult teaching in all 
this prayer, namely, that we are to forgive as we 
hope to be forgiven. I would not give anything for 
the prayer; I should feel it was altogether useless 
and hopeless to offer it, if I did not know, in the 
profoundest convictions of my soul, that there is 
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a power above that can help me to carry it out, not 
only in the letter, but also in the spirit. Strong 
men, with tears in their eyes, have said to me most 
feelingly, and most humbly, " We have no hope of 
our sins being forgiven, because our own easily 
besotting sin is to cherish the unforgiving spirit ; " 
and yet was there not in that very confession, and 
in those tears, the secret of a great strength, and 
the presage of a great victory? for whoever shall 
feel this, and know this, and say, " Lord, I can- 
not forgive ; it is not in my heart to do so," will it 
not drive him often to the Throne of Grace, prompting 
him to ask for a loving and forgiving spirit ? Lord, 
Thou canst bestow it I even the heart of stone Thou 
canst take away, and give the heart of flesh ! There- 
fore, Christ has commanded us to say — and I ad- 
visedly emphasise the word — "Forgive us our 
debts, as we forgive," because He knows that over 
the mercy seat there is a great power that waits to 
help us. Lord our Father, give to us Thine 
own sweet charity, form us in the image of Thy 
Son, and help us to forgive even as we hope to be 
forgiven I 

And this thought you may extend to every part 
of Christian life, for there is nothing in which our 
Father will not help us if we seek His help. I know,' 
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sometimes, indeed, it is a hard thing to live, but I 
know, also, that, by the Spirit of my Father given to 
me, through Jesus Christ His Son, I can do all things. 
What is your easily besetting sin? A vile temper; 
a lustful disposition ; a sordid heart ; a heart of unbe- 
lief, of fearfulness, and of scepticism ? He hath the 
power to help you, to lift you up, and to bring you 
from the horrible pit, and the miry clay ; He hath the 
power to strengthen you in all things to do His Will. 
See how this Divine power was manifested, through 
the Son, in the days of His flesh. When Christ 
wrought some of His wonderful miracles, then the 
people glorified God, which had given such power 
unto men ; and wlien He said to the paralytic, '' Thy 
sins be forgiven thee," He Himself also ^aid, " For 
the Son of Man hsiih power on earth to forgive sins ; " 
and when He rose from the dead, and appeared to 
His disciples, giving to them the great commission. 
He said, " All power is given unto Me in heaven and 
upon earth, and, lo ! I am with you always, even to 
the end of the world." Yes, Jesus Christ hath power 
to forgive us our sins, and to cleanse us from all un- 
righteousness. We plead in His name; we pray 
through Him. We come to the Father through the 
great Mediator, and we know that He is ever ready 
with His own strong help ; and as we think of that 
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power, manifested in the Son, " Lo I I am with you 
always," it seems to us, if we may say it without 
vanity and presumption, almost as if the power were 
our own. K it is our Father's, if it is our Saviour's, 
oh, is it not ours also ? And if now we come to Him 
and pray, " Oh, Father, Saviour, Comforter, all 
hallowed names in one transcendent life ! Oh, give to 
us " power " that we may be Thy sons and daughters, 
and may know the richness of the inheritance which 
Thou hast given us," — it seems to me that, even while 
we pray, I hear a voice from heaven answering that 

prayer, " Son, thou art ever with me, and all that 

« 

I have is thine I " 

We pass on to the third point we have in view : 
Thine is the kingdom, and the power, and the glory. 
How can we speak of the awful and insufiPerable glory 
of God ? Brethren, as I approach now the close of 
my subject, touching upon such a topic as this, I feel 
tremulous, and nervous, and almost as though a dumb 
spirit were about to enter into me. The glory of God, 
the great white throne, the rainbow round about it 
flashing like an emerald, the sea of glass, the golden 
City, the gates of pearl, the foundations, jacinth, 
amethyst, chrysoprasus — what shall we do with these 
figures of speech, for figures still they are ? Oh, we 
want to look through them, or to toss them on one 
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side, pictures, and toys, as, after all, they are. We. 
want to get to what is the glory, the insufferable 
glory, of God, but we cannot do it ; beyond pictures, 
and figures, and toys, we cannot go. We are but 
children still, and until we attain our great spiritual 
majority, these things must suffice us. But we can 
speak, and we will, about the moral glory, tfie glory 
of the Divine character, and the Divine attributes ; 
and is it not wonderful, brethren, that though, clearly, 
this must transcend every other kind of glory of 
which we can conceive, yet we are not afraid to talk 
about it; we are not tremulous, nor nervous, nor 
tongue-tied, when we come to speak of the thoughts, 
of the loving heart, of our great and gracious 
Saviour I Is not this a witness to the fact that He 
hath made us in His own image ; like Him morally, 
with hearts capable of appreciating even the pro- 
foundest depths of His Divine love ? Oh ! is it not 
true, think you, that the moral glory exceeds all other 
glories? Hear, on this point, the witness of the 
great Apostle : referring to the gorgeous ritual, the 
sumptuous service, the august and stately manifes- 
tations of the Mosaic economy, and comparing all 
this with Christ's Gospel, which came into the world 
in the hands of fishermen, tax-gatherers, carpenters, 
and tentmakers, he says, " And yet that glory had no 
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glory by reason of the glory which exoelleih.^' Look 
at Moses : brought up as the son of Pharaoh's 
daughter, accustomed to all the softness and luxury 
of a palace, he had seen, passing visibly before his 
eyes, the great shows of Pharaoh's court, and when 
he catne into the presence of the great King, the 
Almighty, he said, " I beseech Thee show me Thy 
glory I " and Gtod said, " I will make all my goodness 
pass before thee!" The moral attributes, I say, 
transcend all that we can conceive of the infinite 
glory of God. Thine, Lord, is the glory of an 
infinite compassion, for in the person of Thy Son 
Thou didst stoop even low as the lowest of the fallen 
children of men. Thine is the glory of a boundless 
charity, for Thou didst love this world, and Thou dost 
love it still. Thine is the glory of a measureless sacri- 
fice, for who can measure, who can comprehend, the 
great mystery of Calvary, the Cross of our Lord 
Jesus Christ? 

I find, as I draw towards the close, that, in part, 
I have anticipated some things that ought to have 
been reserved. I want to call your attention for a 
moment to the significance of this little word ** for." 
The whole prayer rests and hangs upon it ; and if it 
be not inspired, yet it is by a spiritual instinct that 
it finds its place here. Glance but for a moment 
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at the prayer as a whole — " Our Father, hallowed 
be Thy name. Thy kingdom come. Thy will be done, 
for Thine is the kingdom. Our' Father give us this 
day our daily bread, for Thou hast power over all 
the seed times, and all the harvests, and all the 
industries of life. Our Father forgive us our sins, 
for thou hast power to do so, and in the largeness 

r 

of Thy pity, without priest, and without sacrament 
interposing, Thou wilt stoop, even to us, and wash 
our sinful hearts in the blood of Thy dear Son ! Our 
Father, if it please Thee, lead us not into tempta- 
tion, for Thou hast power over all the circumstances, 
and all the events, and all the issues of life. Our 
Father deliver us from evil, for Thou hast power 
to root out even that which is the greatest of all evils, 
the evil that is within ourselves, deep-rooted, tangled, 
twisted, welded — Thou canst take it all away, and 
Thou canst stand between us and the great tempter. 
Our Father hear us, help us, answer our prayers, 
"for Thine is the kingdom, and thine is the power, 
and Thine the glory for ever ! " For ever ! 

Have we nothing to say about this final word as 
thus we close our exposition ? There are some 
things, even in the Lord's Prayer, that are not for 
ever, some things transient, some things abiding 
and eternal. The day will come when we shall not 
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anjr more stand in need of our daily bread, for our 
souls shall be satisfied with the bread of life ; the 
good time will come when we shall not any more need 
to pray that our sins may be forgiven, for all sin 
shall have passed away ; the blessed time will come 
when we shall not ask again " Lead us not into temp- 
tation," for there will be none to tempt ; the holy 
time will come when we shall not put up the prayer, 
'' Deliver us from evil," for we shall never come in 
contact with it, for death and hell, in the great day 
of the final redemption, the restitution of all things, 
shall be cast into the lake that bumeth with fire and 
brimstone. These things are transient, b^t there are 
some things that are abiding : Our Father, and the 
Name, and the Will, and the Kingdom, and the 
Glory, and the Power, these are for ever. Amen. 
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